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Do what thou wilt shall be the whole of the Law.

papis of Fefta ~---  JTupiela --- Hotel du pidgid.
e

M.XIX (O 26 3/23 0 ?Hﬂin'Id?# }E

Rult defined.

Huit is all that way be, and is shewn b_y

means of any one that 18,

Pantheism of 4.
The Book of the Law shows forth all things
as God.
rtu he .

All thinzs are able tc know all:! all are
alikxes in this,at the end of all.

0 e t — .
Y The Beast the Man Alein‘er Crowley s
whose number is 666,help to show forth this truth to

meTl .



666 as Artist,
I am the Point of View ( as of the artis))

#vom which Nuit may be seen by all; for I am Hor in-

most thought, her eense, and her Volce,

Mine angel sayeth Her song into mine ear .He

is aiwass,who is the Word of the law a8 &lso ite mode
of action.Xe serveth Bilencs through his speech ,which

atilleth evil sounle,not koown ner fused into ane tune.

Nature of Mankind.

The esssnce of 4 Man and Woman - each belng
a 8tar or wovereign God poised in Bpaoce by it own &
act - 18 clothed in thoughte and deeda as s its Nat £
ure,hidden by them.

Thia esssnce io all-worthy; adomaidX 1t , and
the l1isht of all that may be shall be shad upon you.

Mantere of Naokind defined.

Those who adore and love all things alike ,
for that they are of Truth are yet but few,and &are ot
known of men.Yet being free of fear and lust their pow-

+
er controls the many whoss souls are subject to 1imit,

- TR - - e e Sl

+'multitu e'was word used originally. Wherever any

chanren have been made ,they will be noted as thie
ig ,i.6. orizinal word given in foo® nagte.
H1=-6666 31.



thea 1imit of knowledge,which ip always two, and can be

counted .

t of G: |

Hen adore Naucht,although they deem Nausht
God and ¥an ;thus the Pure Fool rules them, and savess
them from base knowledge which is falee.

Wntuvre ot s 3t o
All acte are in truth acte of Love Fulfll
all Lovea that may be ,to the full.BDa thio in lLight,

before a1l Stars that all may ses and rejolice.

Buit expressed Iin an Eidolon.

Nuit ia formed into an Imace of a Woman,
that She mny be the aymbol of 4ll ways of going in
Love.

Her relaticn $o Mankind,
gha ie cur Goal and s2ur own hsarti'e o8 -

sence of WEL) _

Hor Nother -Joy ., A28 Nature
fhe 48 Haturs, who is 7 ad of the birth of
all that cometh forth ,



Ihe Beoret of Joy,
The Soul of Man flameth forth in lLove unto

the utmost Spacos of the Stars, and hath his joy of
all of them.

Adl _events are children of Wuitl,
Every avent doth fulfil some Love, and

each ie thepeforéh of the Body of Fuit, which 19 e-
vent ae Hor Soul 48 Lust to bring forth, and the

chanos so to do

N1 QI DB0 apd Nl woman . ne b 8 S OTT108,

(8he L3 the Boarlet Woman,H KOK KINKR TYNH,

6L, ae he 187To NMera OHPioN The Great
wild Beast 666) }

I The Beant 666 am called to shew this wore
it

ship and to aund*fnrth into the world ; by my Woman
oalled The Socarlet Woman,who is any woman that recedvesn
and tranemits my Solar ¥Word and Being,is this Ey Work
achieved; for without Woman man hath no power . By Us
let all men learn that all that may be s their Way
of Joy for them to go; anl thatcall eculs are of the

Boul of True Light .



Qur Funotion ghewn in & Ficure,

I an a Bun,=ziving ovt Licht and Life;: bdut
she thelr galde in darkmeesy making them pure,single
of heart, awalke to the Highesnt.

Qur_Fowers.

I hava the power to kindle in my &ind
the Basence of the adbstrgot 2oal; she that of raking
all that may be dear and near and clear to men and woe

men,that 80 they all may find their joy in all.

hi k.

I and my woman wlope are chosen for this work ;
all others are best and truest ap they seek Nuit in
timir own W=y,

Zhe Divipe ideas rpevegled In this Book, AL invoked up-
on 666 _snd 667,

The Royal EBnoake of Wisdom bearing the might
and right of Life and Death,the endless anergy of Nag-
ick, burns on Sur bLrows,.

On us the Soul of Bpace im bent,so that to
all alike we may show all thinte as the Tay af Joy.



Ths ¥Xavy th 24 of the o & -
The ¥Xode of Macick ia explained in the Word
Abraha’abra,whose power I declare and whoee georet I

expound in other writingn,

Rult further fefined : Hor relatiop to Godg, Men, Heay-

A4+

wr i

¥uit f£8 not bBeheld of any God or Man;for
thay are fixed in Event, thoy are Paots,while Zhe 1im
ths ever-to-be .Bha therefore 48 to te held worthy ,
she anl that Self which may erjoy her Love;seek not

those joye which,bel 7 gotual ,ceaese to exhale rapture.

Nuft 10 the came by which thia Starliight
Yearning 1e to be known of men; to me tho desst whe

hath siven a secret Name in that Great Night wherein I
+

cama to perféct Oneness with All things that might be

ever .

Huit forther defined ., Reality and fllusion: the Nope

t tifie il .

Buit is 8pace bDeyond the idea of Limit or
Moasure; Bhe Is also All FPolnts of View ne lesns than

2 union.



All Tistas geon therefrom. PBPind nothing, for 4ll thingas
aliks pertain to her, and her Rature is to compose ARl
in One apdi Haught One thine is in the ead ltke all the
rast; the seening not alike comes as a dream from choos =
ing imaces after one's own heart to worship them jthus
eacth, thoush true as one of the All,is falese £f thought

of ar one apart from the rest.

Understending of thin Mystery the Key $o0 Chieftainghip.

Re is the chief of all who ia not tricked intd
this trap of eetting limiis to things,by which he blas-

phemen each, and mak-s all Talse .

‘den

Fult is known by the Word of a Riddle of leat-
tar and Xumber ; tihle ales wiil 1 make plain fh othrr

writings.

oYe C ' n truth 665

I, askine kuit : wWho an I 9 and ¢t That shall

bethe pign 9 (that I am who I am ) was told by means of



a Ridelle, so that I might be sure that the anpwelr

cane from Her and not from mine own mind, that 1 wsa

668, Alno the simm was shown me in a Bidello, as well
mzttars

23 in the Mzlish of the Text T"hepe mekredis will 1

pat forth eleewnere .

&6 u ™ . . Yan,

I called Her *0 Huit, continuous one of Heav -
gn ¥ ~ whiph 13 a murvel 37 “he Inmost Mature of Number
as 1 ghew in my other Comment - and prayud that men
might comwe te¢ tidnk of Her not 4s One , wiich implies

tim idea of Jimit,but as None,whiocn ie beyond bound.

ait 13 i 54
0=2 _the Paeter_Key of the Understanding ol toe Hature
of the nlyerse.

fhe angwered : Hone and T™wo.Thia also i8 &
marvel of number, and is the Truth of the Eseence of
the Mature of all Thinns, the Root of the Tree of

"hourzht , ag I shall shew elsewhere .

ui t ect ;i it

Sre sald ! The world exists as two for only

ao0 can there be Xn mn the Joy of Love,whereby are Two



made One .Aucht that is One iam alone, and has 1ittle
paln in makivg {tgelf two, that it may know itself, and

1ove itself, an?® rejolce therein.,

¢! n gfe L 2 .

Heed not the petty woen of men,trifles, ¥ith
petty joys to squarse the aocount .Theoe are but drecms
withina dream an) those to wham 1 speak the Ward of Nult
are ochosen »f Her to pass beyond these phanitoms into the

world of real joy und Zorrow -~ vhizh aleo 1e Jgy, and the

Xey and Foree thereol .

1at all men obay me,The Peast, the Ppophaot

of ¥ult ! #ar my numuer is 664, the Lufiber of the Bun,
That 48, 1 a= the Light &nd Centre of thelr eystem of
Btars; and my Word 4s 48 a TAY to them who are sf Farth .
30t them obey the light, and Impulse of thil which I
an in Truth, allhoogh T 1i0 desp hidden in & vody 0o T
flnth.ﬂaﬂk ye to kiow Huls l seek $o enjoy all that =Ry
.‘be, swlthouzh ye loethe it ip your gouls. This 1g your
ordeal, winlch ye muei pass in order to be Tree and khole;

to krnow all thince alike,to ¥2¥, to do, to love and to

rejoloe in all.



N By lovinz all, and fimdine Joy in all,thise
rapt are of Nult will end all pain: since 4ll Xvenic are

taken alike gladly an acts of Love with Her.

u ed by 4668 for full jostructions in wriltinz.
1 asked Muit to write the rituals,the ordeals ,

and the 4aw,

fhe revlien,
fhe bade me krow that the ordeale may net be

written, since cach man mukt go throuch a fwrnace of
his owr Mnpdling. The Pituale : pome are fitted for
g1l men: oome are #atted to ona person, each rneking hin
own; and also there are those whoee virtue lies in hhe

ailence whearswith they are begirt .,

The Bo th .

The Book 4aL,Liber Al vel Legis,which I wwrote
down a8 I heard the Voice of alwaes mine Holy Guardian
angel,in the City of Cairo in the Bpring (april 8,9,&10)
of the year 1904 of the Vulzar Era,ins the Law Thie

Law 18 the Law for all men alike,

g66 Jddentd fieg with .ink-f-n-Khorpu.

T am in some way,0ne and the same Kan as ankh-

f-n-Khonsu, whose Btélé helred to dbrigy about the writ -

{ne of that Book,



Al: the ¥3. the aple authertio text 1666 tn abstaln
From editing 1% .

I an not to chanze it in cvao ivotter; Jor not
:
anly was mige ear a4t the gorviee of diwaus,but also mine

hand., The ef et of tilz 1la wade plain eolgezhere .

grd peuinet Tolose fnterprote

X ecomment an this Book,leat there bo Tolly;
for nagy a=a the Seerot Suyin - and ohacure in the
text thereof. It would be eaay for the elovar anl th e
crafir to distort true modnine of alwaogs go a4 €0 ouls
their oon eonreita, a0 halh been seen of oid time in
the ocases of tha wards oF the darters,the Q'uran, and

the mo=~g¢alled Boriptures of the Christians.

6062 Jile Curpe uncpn any that should peek to Jdistort the
Book .of His eogment.

Thug as & safaguard agiinst suei,I by the
wisdom of Rgo-Heor«Ehuit,do now forepee and gwird astisnt
all fraud and falee ways of veaiing the Bock in eimple
and plain lanpuage.And I 11ft up my voioo and curss with
the Oreat Curpe ¢f & Ea-ue o7 Fower him that shall seek

to turn my vord from {te Iruth,

4 mr wm




1o B itnol 80 Tedachel,

I am aleo bidden to learm and teach the way
of dvins Magiok by me;m: ufﬂaayin;: pver many Lipea cer-
tuin Sacred texie,of writing words, sympolis digures . num-
bere and names of ~ owor; =« kagic by f;eauh.b;f Sacred
l1izht of Darlmmess by Dee:is ,by Acte whioch create thingas

or destroy them and ea forth, us , deine «nl expound

in other writinga .

* Hin + c .

I am bound by mine Oath of service to Mankipd -
far a I not mysel? a Nan buf glee the 8un, and the Son
of the Bun ? = to &aocept 8ll that may come to me for
¥isdom . But it 1a my richt to test their Titnees in

all euoh waire, bowso sevara, e I deem £4t,

Oa(\ gﬁ the Word of the #+
The word of the law is @5) #~«. That 18

t ia word is defined in minute detsall by the eecret vaAl-
uep of the latt:'rn,nun}ﬂrs, woupds, virtues in Eature,

ard all other functions® of thie Greek name for Wiil :

+ repeating

0 acts of creation and destruction

- gualities



Wo who aocept this Law may richtly be ealled
Thelemitas,IT tiils word be defined in terms of itp pe=-
eret values,as in the case of the word GE)-NIHGL itselr,

There are thres real Grades in the Order, .s
distinet from the formal Grades of the A, 4 . and
thgua '}.ll'raa Grades are described in my Book edlled The

Vieion and the Vaios and elvewhare.

The “aw stated and explaiped,
0 what thou wilt shail be the whole of th

Law. That 1s: the Law of a man’s Eature is to fulfil the
rurpove for whieh he {8 truly fitted,

de e Ratu .

Sin 48 defined as Regiriction: that is; the
eetiing of limits,of the desalire to set limits,to any
thing that in, geeing that as above set forth the true
Hafure of all thinms {0 to fulfil themsslves In all Vaye.
Yet though all things be thus lawful §{: themeslives, it
is often Rest fiction to aot, an Freedom to refrain.For
that Preedonm ie worth the other, and each case must be

Judged by its vwn DNature,



Duty of a8 Thelemlte towards others.
Seek not to control the will of any other in

the matter of Love , settiog Limits either to0 the Will
to Love or to the Will to scek elsewhers the Goal of
Will. ¥or Love iteelf ie the sole bond; all cthere set
up o' ralns agalnet the Kature of Things : whereby oom =
ath at last the ruin of all.

The Right of Man.

Thie case may be taken an a zuide to other
problemes of ethioce . The rule is in truth sincle, the
same in essence for all matters of conduot. REach has
the rerfaoct richt to do hls Will, that for whieh he s

rit; all other use of power is an ahupe,

s 1+ e defect

Purpose talkes the edge off pure will; fo r
it implies conscious thought,whieh ghould not replace
what Nature mtandu.+ Work ie done best when the mind
does not know of 1t,either to urge or check its course.
The lust of reeult aloo speils work; one must pnot dis -
traot ore{ 8 forces from their task dy thoughte of

the profit of sucocess,

+ Fature’s bent.



A Rbddle goncerning *The Ferfact*.

¥uit {5 moved by the word "perfect” ¢o an =

nounce a Riddie wherein the Mystery "Nothing is Perfeet”
48 proved by means of the Secret Wisdom of leiters and
Rumbers : which Riddle I will expoind in other writings.

: vigu ¢ now obsolet h. ayw
injtiation - Ritual $ndioated.

A1 secret keys of the former Magick of the
dson of the Dying God &rr now uselass,since the Lord of
this new 4eon ¢of whilah 1 &am the prnghut - the Gaamad
and Conquerins Child. Asar, the Man  who auffar%(la no
lonmer the type of Godhead to which mun must aspire. He
needs no more to die and rise again : Hie @Great Work 1s
now to come to kpow Himeelf as hhe Child ever-living ,

ginleen, perfect, the all-shining Bun.

ult o n his duties ps Hierophant.

Ruit instructes me now in my Work of traln =

inc men to become Masters and Adpets byputténg them
through ordeals. I am to purme thetr brute soula by
fire = to durn out their srossness by kindling the Lust
of the Spirit within ther . Their minde are to be tested

il -

4 Asar, the Suffering man

o animsl soulp



by txlula of mind ; and those rare souls marked from the
hour of birth to attain the lofty eufimite of the Mountsin
of kMagiek mupt be made perfeot by ordeals suited to th-ir
natures, Yet by my wit 1 am bidden to davise such means

as may attain all three objeets 4n a sinpgle Test,in the

mamer 6 plained eleewhers

ulaticns of the Order of A . 4

Btara ~« that la,man whose souls shed Light -
muet not be grouped at random in the Order,but each must
have his own proper pluce «nd orbit.Sometimes it may be
wine t: form & eyetem of puah stars sa are by Nature it
to work in graupe i ¢ but even a0, keep each unit intent
on 1tes ow: proper Going,let it not kiow,more than needa
muat, the vay of other Staxre and Systeme,lent falling
from ite own Way,it follow after othersn, or jostle Rhem,

and cmfuse thus the Order aof Heaven.

tain B b e oA iz a che

The Paluce of Wadom has four gates which th e
man whom I take to train for king'uhi; pay enter singly
'nr all ot once That ia, thare are four ways to attain;

B me may find 1t best to taks them one at a time,others

4+ tozether e JAspnirant .



all at once.The gautes 6r ways are descorided irn eecret

symbola; blwee 1 explain elsewhore .,

epip : are the till in nzer of falll ay ¥

It 12 then asked : can one who has come to Wiae

dom fall thercfrom 7

Many m-ans of Grace ,Thelemites to live beautifully anl
AOYOuALY .

“he anewer iz that therna are many meane of

safety. I warm you againet fear .Heing ocnee free,refuse
to admit that any sourse of osonduct ocan destroy you. I
irge you to deware of the pride of the spirit ,of the
thought of anything am evil or unclean.¥ake all things
gserve you 1n your Fasiok as weapons.Therefore, be goodly,
not humble , baee, timid,or frail, Drese like a dandy:
eat 1ike a gourmet: drink port and champazne as do the

hunting eoguires an young =en about town.

0 : 1t 2 et G,
Aleo a8 to Love ! be wholly free to maka the

teet of yowr gifts in all respeots,fearless and shameless

+ <tToether



All scte to be vnderptosd as sets of Worahlp of MNuit,

Yet all these acts must not be done Tor thiiy
+

vesults In suceees or vleasure, and the like; for they are
+

boly and to be performed strictly as acte of Love under will

in worchiy of Nuit; that is, to fulfil 811 that may be and

your cwn whole Nature by so doing .

& e tew.

This command 18 enforced,liks that as to BRe -
ostriotion above, wilh & grest Qurse .

The only thing tha oan do bhurm is to sdt 1ime
ita to Thut which is by Nature Pree and whthout Bounds .
Thas,to find in any special loave a dietirot joy apart from
dyther loves,or to think that the event of any love o8 Tixaed
dead ask of the pust,is & living joy,ies to g211 into the
Fower of the Lords or Hatter,to have to obey the Laws o f

Death,to lose all Freedom, and to surfer the Burden of Bonde

age ,

Sazrth to enter upgn a hishor stape by uge nils AY: 18

Ihis way of Freedomw «%to o all things yet de

bourd by none of them« ghall brins new life to Earth,

wité: He T te d to
Followe & meesaws to me,which I need mot explain

in thi- place,

e e i e ..
+ own sakes ;but strivtly as acts




Nuit repeats that 666 must reepect the US.of Al
i am bidden once more nat to tamper with

the text of the N8, of Liber AL on the ground that it

sontaine secerets beyvond my lknowledre.

*shi " of 666 to bel | those et
which are hidden from 666 , Mature and 8ffice of thig
Lhild.,

&
1 am promiged :"tha child of thy bowels ®

shall behold them. ® This involwes the future, and de-
mands special commant elsewhere.The cominc of that
child ia defined in such terms that when he arrives he

may be surely known,

containg the whole truth of fonecioups, and some of Un-

glou pu~ht
Nult admita that all the prophets of the
Pant have spoken , and the sacred scriptures before glye
én by the Masters t: mea coAatain, somo truth But they
have aprlied to loeal conditions, and those of time;
thua a1l are partly falee .
Liber 4L has no suoh limite,s0 it is true for

all,I have learnt all the eecrats of all the 0ld oculte ,

¢ that the ehild of my bowkle shall bBehold thom.



purged them of partiasl trend, and balanced them: thus
im my knowledre of them complete so far as tha Reason
is cmcerned ; I havea also some,though not all,Truth of
the Inmost Order .

{Through thie book 4L has 4t been given

unto ma %o perfe}‘ut almost wholly this Utmogt of Truth.)

nuit _sduty of manlking ta invoke Her,
Nuit commanda mankind to invoke Her,t hat

is, to fu1£11 thelr utmost Selfhood,under Her stary ,
that i8,by the study of all 4thhr Points of View beside

one's awne.

The method of Mueick tLove the mode in which ¥ill ppers

aten,
The method COf Magick fis tids - and in &A1) =

¥ork 4a : "1ove under will ®. The word love ( Aydﬂ}q
in Greek ) has the value of 93,1ike that of D&Asyu
will, This Implies that love and will &re in truth one
and the same ,two vhapes of one theme ,Lovwe zin thu p

£
thown as the m ana by which wili may be brought to sue-

oees

¥en are warned againet arror in this matter

of love .There are two main modes of love,the symbol of



one being the dove,of the other tihe serpent,These sym-
bols and thelr mea:ings in ethies,with their bearing on
“the law of tle forirecas , and the groeat mystery of the

H{ouge of Nfod " are erplained by me fully elwsewhere.

Alwagsia yproof of Hie Xnowledee beyond that of any man:
roblem which 4 11 E 1 *

rightly in a phrase.The anclept vie dom of the $spot
gtharwipe gnrrect Jr ol) voints.
The sublime Konowladge,more than that of

any livingz man, possepged by Alwaes,is now ghewn by +
piving the carract value of one of the Tarct Truemps
{(unknown till that time )} whieh perfacts thelr va anoe

&8 had baffled the wit all men €2 d2 .F2 are als) warned
azainet any'folly" of trying to imporve upon the an »
cicnt ard eelletriei and trusty valuee - gave &t ‘his

one point where they mere shewn weak,

% 2 ul t

Fuit declares the rit form of Her oult is
a Rite, Her incense ia of 'uuiﬂuun woods and qums * -
pacra to Her as soented,fluid, and vital. There 4im no

' blood therein ; for Her woship involves neithor life

R _

+4 by a oorrection of the valuss of the T.T. which per-
feats their symmetry.

° unifoftm crossed out,



nor death , it ie a Growth In 41l ways,the primal mod-
of Being.Her halr ; this phrase 1o to be studied side
by side with my account of my Vieions of Her : 1t will

be olear to those who may attain thereto.

Nuit deslares her Nature in a Riddle of Nume
bar and Colour and Form: thln also is elsewhars explatfd
being a matter of Eagick and Whesdom proper ic vowed
Students r:i“thzr thar to the profane,

uit 2 Hog th rama ¥iaiom
Love being the law of all Life,to love Ruit
is %o love the Hooence iLfzelf of the sum of al)l objeots
of Love dz the figure of one sircple Image of Beauty:it
i Zhup the Jrawin~g ~to-a Polrt eof the Will,which
micht »lpe se¢n diverse 24h@s it ie Ybetter than all

thiﬂ I‘.ﬂ - »

puit 3 the Hode of Union with Her,

+
Follown a Kethod whereby to wnite the

Scul with Her; t> me, Alastor the Bpirit of Solitude,
the commund 1s plain; and to be taken at the letter,as
I have done, ard now am doing,even at this hour,a & I
write this uauder the night-stars in the degort®™ in the

Oasis of Refta Iz Tunieia.
v e e kB e e S r———

4+ of uniting



Yet alpo there it an hidden meaning , 30 thatl hhe
dwellers 4in ciiles may invoke Fult ¢ and this will I
get Torth, bot ornly am in Liber XI but irn aimple and

eaay wordd; In a it timeand place .

This varse contains very nany marvels
in othey mattaera alss: 1t eoneerne the Crossing of the
Abyes, as 1 have declared In The Vipion and the Vokbe :
aleo , such ways nf worship are preseribed as define
Her inmost Nature: thia alao I ehall write elsawhers,

Kote mbet of all trat She, the Sum and
Besence of All Things that may be ,fulfils Herself as
these are £ll fulrilied by each Star in any Event. In -
deed , ahe is not whole while aught remain latent, a
rBanton of decire;thus doth each act of Love under Will
not only perfect him that doeth 1t,but aleo Her ofvwhom

it 15 ons Jewsl ,

Huli : Her public Sult,
Jow lustly seha ordalns her public oulf,

Her imaze eshe being All-Deslired shall ba a living
Womani, calline to her that fpirit which shall make her
perfect in Byert ,0f all thie Rite I have written in
unathe%;luce.



Bult : Her fira) shewingeforth of Harself in an Qut
buret of Jlyric Rapture,

Kow in one lyrie bluze of music HNult da-

claree Hermelf the daughter of Sunset and the Bhining
&
Truth of Right ,ecalling all Bouls Lo their suprame Godl

aY Joy to Fulfil Themselves in Her .

And thus shé ends in Silence

= e ipipetitirrel

dp—s

+ to thelir aupreme Fulfilment of Themselvas in Her



a ) : II/‘-.
X (O in 28%., E;;/"}E{ 14 14° 2%
-

am . -

NU conceals Hadit, for she gives ¥orm to That which ia,

shewin< Yorth Its nauture in all Ways that may bae .

ilo summono all to learn the other hulf of the Secret

Truth of Nature .She is one extreme without 1imit ,he

in the other .lle hath no Yaturo of His own,for lHe : ff%
13 that to whioh all Events nﬁnur +Hin liouna,that e, | i
the spharo o0f hio antion,ie¢ called Khabs, a Star .' | '?ﬁ
Thia {3 the Lisht which He omarals about Him through
Hia Dreds of Lowve for Her ,se that thore rmay uppeir'_ 
1m‘glary the Record of thooe Works which portain to it;
any Peint in Spuage . -f?
| Hadit e any Polint that may be uhuﬂnn';Ha.ia thuﬁ?q _i
all plucern gllixe; while Slie,being aull thut miyhn- . ;?
hath no limit, snd cannot be numbered. - ;E
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She i known,ar lo goetii on His Way,und doth Iiigp
Will; ¢ach Event adds to lifnowledge of Her MNature.
He ounnot ba known,for lie huth no parts whefaby tu'

define llim .

.
I.Tha'ﬂaaat Lgd, am then iiddnn to purge the an%%ant

Nodes o Magick,they boinz no lonzter valld in this

new "timo’ or deon of Horue.l am to reject those <that

nave become fulse,either throuch the fubna of time |,

or the folly or nalice of maen jbut to retain and

make pure such as are 0f All Truth,bayond Time to gore

rupt, Uy oo doing srall the Truth now revealed to me

Ra fg?th +tont men t0 muke them frea,without error .

Hadit rng%%;a His acaount of Hla Natdrn'.Thu; Euature
bveins wimat 1t 15 , it muot be gat forth in many sym-
bols .He io the Fire =lirfe behind tho motion of liv-
ing, &nd the Foint ubuuﬁ whicii every Stur iu"nnntrﬂd.
He is thus Auy Foint ~of - View,und Centre to #hiah
all Fvents may be measured.He is 11fo 1taelf? iﬁétu 
Easenoe, and lle causes Life to appesr to iltsell . For

*me Trapon io the knowledge oY lim the knnwlvd{je

of Deuih,since the meanint of Lifa implies death.

Hadit gaith " the knowledoe of me " tfthic fis not

@Eljnat His-ﬁarmar vord that o uhnll_ha nmown never .

& fr LT [ - -
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It meane only that death 1o one of the Eventa thﬁti'
L

must neoeds bi known as ooon as the nature of Liéﬂ

io ¥knowm.

Balit 18 tho Hanlclang that ig,one who ocaupes phan -
tomg to arioo fur.ull Hio %orks with Nuit are but
eamblems ohonen %3 show forth His dature as 1t tukas
thio Toym or that ,at its pleasure .
h |

He is tho Bxoroist: Hils Oath %a.‘bh this Virtue ,to
driva away thooe phantoms as soon wup their work is
ione,leat they bo taien 6ar thiqgu rosgl .For All o~
vants ars hut tokens of Hio Belna,an it sppears in

unton with one or oiher form of Nult ,and in them =

galven but aymbols .

Hadit Lo that abvuut whom &1l Eventa move Wde 1a the

Real, atraisht ,square, and solid,in tha midat o T

- Terfestion, which 1n none the less ourved {that fs ,

of femile nuture ) aqyul at all points from lim, and

:ﬂn@ to thnught Jqoet ti1 genpse ,

Ha, bbinz moved by cach Bvent , qoath ever,und gatth

riot *Come unto me *, that World of hia Bride Nuit .
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Trhose who hoLd milenece wokthy, and scoak {t,do err 1f
they tihink to find therein tho 7ruth & thelir Selves;

b
for Hujit ﬂhldath gorthy, anl seokotn Hult: and

. U !
though Fa be S5ileonce ,io not to be nuuqht.Thu_Trnﬁ

HBelf is Silence , anl geceketh Truth in «ull) Vays 0f

Evant.

i
Hadit now sayeth to all thit they should be miﬁdrul

of the Nature of that which exists ;it is pure Joy,

ﬁinna all Events aure acts of Love under Will.The

dhadow cwlled Sorrow ig caused by the error of think -

ing of any tww FEventa s dpposed or even disiinot ;
which fault was in the first chanter of this Book
thus corderned 3% Por theroby &xmzm oorieth hurt *.
{Hurt,in Frenrch , geggtg;.tu jontle«} Sorrowsn } ba-
ing thus errors of vislon,not real in thempolves ,
raag und are done 9 NOOR uo thef miud ocascs teo
dwall on tuomiyet,bveint falve thoumitn about Irde
Lyents, the Evert endures, and the Fointe-of«View cn-~

dures: 60 that 243t hath attained Hia_ﬂill no Lees

tivin in wll othey ocuaed.

vine anitol, dwass, watehing me &8s 1 wrote down iita

worda, saw with what raze I withatood Mia Spirit.Por

in my decpest conscious mind I held wont rirm the

First Noble Truth proclaimed by Cautuma Buddha *Eve
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erything ie Sorrow "; wnd on thia thought I had built
up &il Wy E{ifit alid mind for many duys.This wWord af
alwagg therelore BLIuoM .tn tha heart of myJ¥}ut
eurnent thouriit; und I huted the hund ahd the pen
whichi wrote asuwinet my will,in sexrviace to Hia. Fer

e wed of Foroe tu wubdue me,to nake me obey ilim,
that Hig Word micht be written and moe forth untio men
tn uw ter tho Hay R Lavw

Alwass then spake & Riddle,by quu%Fnt griﬁﬁﬁr &nd
triok of styre and form proving te me in after Yeuars
whon ¥ w'tained to5 ZMx be & Yastor of tha larple,
that my True Will was one with His, and my fiproo and
bitter revélt tho folly and fulsenood ol my con -

gsoioun Will,enthrslled by fear an.i snaﬁa_und the ponse

of pin,

Alwags made sure of His complete power over my runode
fora in thig matter,lest His rurther Word shiould |
shock me Into madness, and ruin the Work of the

Horioe.

Ha prepared me to reoelve & dootrine ol such :aﬁr-
fal irmort , oo hateful al every puint tﬁ nvnry;purt
of my sririt and ssul {puoh as they then neomed t4 me
{3 my dPlindnenss und bondane ) that o deansd it pru=

dent to teat me through and through,to waru ma."nnd

ok at
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The trick asrvel its pﬁrruﬂn: I wont on writine,chiefr-

ful anl easy in my mind ,thinking th.t nnw T nul &
weinnn 49 Jeﬂanﬂ'myﬂulf.ujwinﬂt slwoes, and thﬁﬁ th e
moTs ho anoke the sorer 7 should be to rejeat H;E
Word,nvon an 410 writiarg allalel L3 cﬁnn from gaurcas

gther th.n hwan ,whiah T hat wimma 7 Tound boneath

gonntorpd both wup to enpenca and form.

Prom the wretched rime ailwans works cunningly up
wnroush oeff=hand sncering statements of His dootrine
to austere und sublime phrasen; alive with passion
and power,superb in ni:le,sternly suceclnet, and flom=-
inr witih dread rorce .Quiuk,'eaqur.riqhtﬂnuﬂ ,ant to
be bouten off,He smote nme, otroke on stroke, wnd

enured not,

This whici: now Tollows io the aspence of lHis dootrine.
That “ﬁEiutanca in pure Joy * is Mis rirst direot
ohullenze to the whole body o the heat ani deopost
thoudz. % uf_thn brat Egﬁ wviges! men of thio Barth,from
the duwh of muan'c Resords even unto this hour of His
speaking It cuto oleuan aoross the whole tru*qd of m%n'a

r
minis with shaer aween of stasl; no ffuu&, nq#quurtar.

|

Now the Soound Ch4lh;enﬁﬂ : & Bugle Call shriller and

cloaror than tho Firsot. -
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Sorrow,pain, regret, ars symploms of diseapsed thoucht;
thope only who have ceased to be abla to adjunt theme
gpelves rishtly ani gluily to &ll Change, and t9o grow

thereby,or thace wio nfill reaoct, but only feably and

vuinlxi}taka Sorrow ,pain, and regret to he Redl .

Those (alzs ) who do not get kvnw Madit (that is, know

theit True Jalvae o bhe Haiit ) are Likowloe degalved.

R

ﬁunh.fal{ “teal not ¥, even thoush they suppose thems
nolves to feel more xeenly thunm those who enjoy 1if;

and deuth = thope whom they oul) callous .But thﬁ #H#ﬁ
truth 18 that sinee Events compoee Life, and eaah WE
Fvent is an aobt of Lowo under ¥will, ail faelinge ex -
aapt those or juy_n:nqueat,triumph Ld rapture are nob

Fventn at all an! 80 do not belong to Lite .

The pgor and #ad are not of Hadit | for to kuow that
one ip He oonrers full woaith anid complete Joy © it

ia the title to Lordehip of the Farth .all 1nﬁdara of
men are dotive ,finding pleasPre aven in toll, hiayd -
ship , and defeat ! iney socent evary Bvaent as vruprr-
tn theiy arosen grurse of action, and conguer evan |
when they are beaten :lown For the moment They die at
the oriais of the battle,with fullure onrtain;yet
thay rejoiee,having lived wnd loved and fought and
done thoir willithone for whooe oduse they fnuqht'?iil

reap at last whers they have nowed.
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A 30d canqt live In & dog; theo token of Gudnhiﬁ ig to
bo fre4 1o act, to dwall in an abode, and work with
tanlp ,suited to Lho puture of thelr Will, The Higheat
anli are of Hadit; wil fuilure to attiin the perrect
Y RS

Naasdh 3 DOHY 140K OF 4 owledes 07 ono's nature &6 a

Symve}l of Him In une or other Form.

adwana reneats hias dootrine about joy «nd sorrow in
b i

more EﬂlHLi terme,thos losding up to the rﬁ}l Foroe

of Hino thouzgnht .

fitnagn

bDaauty und strength, the sense of lho Rixunmg oI lila

objeot perveived ae a4 symbol of the uucoess o0 gue'a

will, and the rower of thait will ftoelrleanlus laurh=-

2 Y

ter and deiiocloue ﬁunquur ythe raptare 97 jovous up=

rual in full freedom of epirit aind the dolizht that

followg the sucosee oY one's KﬁVl@% afforts ,luring

pes | .
tha viotor te endny thm'paagnurﬁ o wmowing himsoelf

wovrthy; forosa and Pieo, thn ardnour of motion,uchieving -
ona’s will}j; anld the lidt and heat ovolvod by tho ﬁt},’r

lova under will of the 3eif and ite denlires these |
are the maris 2! thoso wio liow thelr True Sslf to be
Hadsit. (liots that &ll thewe siatemento are nidden in

the busic commlex of thouhit which defines Hadit.)

The outousl ;thove ure pasviva;they d0 not seeL «ud
conquor &il tliat may be but ars the eport vl Bvents
not of their own making,whian hustle «7alnst them and

thrust them Trom the path .
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The uaTit :tliese Fail %o adjust therselvea tn what 18
aboul them :they owzniot love (which implics fitnsas of
+ha one %o the other ) under will {whioh impliens ZTite

aogs 0T “he asent 4o the patient.)

They had betiter“die in thelr migery™ithat 1s,couass
once and Tor «wll *o yreuct 80 Teably and wronsly ag
they do:for auch o Polint-of -~ View us they ghew Tarih
in not to be ondured LIt is not fruly Hudit at sll
not any one Point,but & shifting Fulerum tlet it be

no more counted amone True Whinqn.ﬁﬁiin alwige repeits

tiust “tgﬁy feal not &

Compasniou, the noblest virtue of the Buddhiot,io

Anuned outrizht by alwass.To "auffor with " aome othar .

baing i8 clearly to oeane to be oneself ,t0 waniar
from Jﬁﬁ'n Way o It always implies orror,no Pnihf-ub-
viaw belinz tho Sane &8 ainy olher | and in nings =
loaders aund rulers of men ~ouoh eXror 18 & viceo .hov
11 lea:is ﬂf}uiﬁht to tha mont foolish Rule ever luid

Jowr “Do unto otuers ap yod would that thay should

do unto you "

mrus mon knaw thofx own neadp and vind wﬁyh to dupply
therm.To Judea the sgick by the lhealthy i# prepnant with

error.Thae wretohad and the wedk axe aimply not real
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nedn v taey cannol be helped or menusd LSThey must ba
exputised wg [wlevchoods Lixely 1o iulcol tlhie truth.This
{u the iluw of Lature, and it 1s the law of tho Lords
Ty thdi W0 WDul o into foree it wRLL £311 tha world

walh Joy.

mha root of a1l such orror is tha bolief of Kings
that they ars mortal ,hila 1a to gonfuoe their es =
senive with that banig of a certuain oluns o? ovanto

whicen refers to the kind of li%ﬂ which inclules death.:

alwaud insiets that iF the hody disvoive {tg Huy ro=-
maine in tineless rapture .ﬂuf hin avoenta have anﬁfgﬁf
snd he atandu in a sincle stute o Joy 43 rade one wiﬁa
Luit .Should he wielhl further imowidlze of hirgolf,ho
nuBt chd oo dnnther.mn&nﬂ by which to wrasura 1t, by

wittan %o oot in wotlon &4 rregh ceries 3¢ events,

8¢ intenan wat the joy ol the Aaizel lo proolaiusing

tnis zood news that ho broke a7 into o ory of rup =

ture owmllinT wpon the Lorde of tha tarea shapenrys ué— .

t:olm book Jle thon want on, and axoluirmad that the

pun , sourae of ali light and 1irfe an eayth, atrenith
ta do and sisht %o nerseive, a3 aleo licht ,the gim=
plant form of nlay batween twinyg Toroes, ore thae guer-

ton niT thicse who know therpelves &0 they are.
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He calla-lalit the Btur and the snaks .The star has

bost; ﬂxﬁla*nrd abova JDBy Ll nnake 4o meant tha ¢g-
conctunt

eonieg of whuh 1o klagly in rsooaticoik vibrant motion.,

yoet alpo atble toe perTect 1taell dn theo form of a ring;

it ie & oyouol of wisdowm, b pawel € dlay «nd »leo V9

prie L1te ekin and reacew iils nrietine Leauty in 1ts

apanon 1% 10 alveo the nedler ant th5 ool .

Hydit in .uw described un the snake whope virtus 1 to

give Wuowledga, Tor wll woowlelddqe oonnlete in the avrd
£

to rerecolve eventias ada ﬂ?ﬂh new MarticaTe with a new

p#rt o Lait takes placa JHo gives delirght whiioh ig &

Tanotlon aﬁ*@uun knowledzw JHe &los glvea Lrigit glu;u -

that fg, he causes wmen to aend Iforih Tuys urllight._
Kan is . faot , as il were, u prism .In his duud ma=
enine the &nnmlﬂaa light 18 spiit into ﬂuny.ualuurn
which mingle ir this way and that as the nature of

eaoh avanti requiras,

Hadit {8 the tlume in avelry hosrt of man, «rd whan 23
il "
stirs that heart ic anaken .We cull this bedng,insplrg

or, in 1ls mast nseral oence, belng drunken.

Alwasp Qow flingﬂ hio third gqreat ohallenco at 'he
erld. “LHB u(LrJiﬂﬁ Yiatly the truth of «ll the toaching
anha past JHe teils us that to woranlp Haidit thut iy,

to osause hinm to atir,we ochoudl muxa nururlvan urunk by

—_—— .
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tha upe af wire &l corfain otranso drugn .50 much is
pome:y] kaowledze . But he adie the startling statemeni
"hay -shiell not harn yo at 41l ¥ . One ocan but zasp to
argue in support of his statenent would ﬁa beyond the

pawer of any nan .The proof must lie with time,

Lozt there bs £olly,laet me ¢ay that this passugoe doos
nal 1inﬁnau racklesp debauch,ihie wes of druge wnd
drink is ¢ te strictly &n got of Haizionk.Compure wh4f-
i1g suil in the Frst Chopter with regard to the uﬁ;a

off the fanotions ol BOXe

Hoadtorn~, +74rr ane ghallolge, Aiwusng hurla forth the

next JHe dnes not even btreak up his phrases by the ves

of TParuira~hs.Ho takea it &1l in hios g*ride .What is

to u3 w mure and dreudril deotrine is to him the aime

ple well~knnwn truth .

I teiin s ynaw that"this folly &f«inst gel? is & léal
W then he mrann thall ve must hot be achamed o our
o5 painf'af i, nr ﬁrntutd that wa ought to rempact

a +aginr taWards asne othey . byery trua point le

i VR 1.
well aUls tn tako oare of ftself;if oonly lat alone as
it gazil 4o beJsvory finn wa tyy to nud quieelvee In
the plase of Gome Oother rerossn wﬂ_givﬁ up truth for

foncy . Ya de not, =nd we never oun,nos tho world ex-

u .
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gent with our ovn evesn, The world of one's neiglinour
is not even the same world &g one’s omnm =ovan i we

oould asswre nis polnt of view ., I is @ deadiy wis-
ahiael tu praﬂtize this Torm of faleehood; and to yo-
olaim it us o virtue in the Chrimtiuwc fashdon,both

erire and a blunder.

Another 1io la the "erpovure of innonccence Y. Moust poo=

pic prietond earnvatily Lo be harmlean ,This not oaly
blasphuemas tha Jal-baad of tmn ael¢ but atierpts to

ar~at ralsonond J2eoeit 13 dlwasn dquar.Thﬂ kinlent,

as the noblest ,courss io %o nall ona’w colours to the

maod, oo tlhint others cun shelter vaneuth them or avald

the conFlict,asn thelr Judyment counasals them .The so-

gial and moral code of shallow sham is the tuaotlce of

the pirate.

A,furthﬂr LAl lenen nor ringa'uut Afwass Lxpinte that

we Anadl goe 31l gur vunotiond ano {wUily &2 ne cun.
We wro bo anjur il taine, Lo sa kit Len sexve our
Yili wnd thrill us with rupture .%e ouot dismiss Rhat

bagay of thouse who wial to trest munkind ap ohiliren

witiizut splrit or wit,ts frighten us into plavish BLp=

vioa Lo cpdes n; conduot whiuh_nuit thelr own gsarvilb
nature ,allay tﬁﬁixfeara.ur prﬂpu?u fRADY praya 1or
their greed by the threat.ol some %od who will nmake
trouhle for thiose who danﬁ to be themselves and do

Yo d s meeenm Mea,ym YL T M
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SLVWASD 0w 1;4.‘%:3 thg traupet Trom Lik Lips and JH:T
Lumu ﬁnx 8 LiT.eft Lu Lhe gavare o Hﬂ&ib.lt BEa.LH
Lieat fhie word Ted brought buok ints ala mind one point
not vat sen Yorwh o Lagit in suid to be alone;thers
TR LT "oy f’i. . TR -t in o oum - 1 L ol
o ma el wppep € 28 : h T %Y masrof Tollinwd il\j ™
the ruture w@ixxik of Hadit an cxvlainnd wbove. He'Li:a
himgelf the centre of the foermce.lhoro cannoet be any

other belins to whorm te vhnuld bow,

alwins returnu 3 whis oharge JHe Jdegorives tho kKarmite
of Thelema .Jo muet define o Herrit 49 onc wio 2086
ﬂ€ﬂnt . |
lona,. Qbparve the =arld tk...a-r?i" “ #ith rogard to NHatit,
f

Just =ihoye . Butl tnﬁuc.‘ﬁﬁﬂ:rmiﬁs are 2 be Fouond tasing
¢

Cthelr pleasure wit wo~en and In Wll other wayn, voting

1iue thﬂfﬂdatﬁra 0i Rorg in the Juye of tie Smpire and
G_ . .

of tho Renawlusanca a !.'Fruq.t. gines and ct/uaunn of Thaobip

1 —
and Bgbalon .08 are o learn Trom thig 60 enjoy wil
R : |
LY
thimies withoul 10 }nsg control ol varvaelven or deaziny
—_
to garfica for carsalvaea ar Yeedaiapg the glaven of our

daalre or lasine our asgonso ol sallT-haoald.

AlmaB3 Lo warng Jug Lo respect tne eguul Kiowsnlp of
othara. o arce &0 lovg our brather kinta wlth ecuged
pagsion Andteomning to tremple Jowa the "low men Y, in

tha gonge axnl.ilinsd 1;;1 the veagnd cladllen .

L oa .
it e = mmp e w
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Alwass repeats this tioutnt in evon simnler ,etrongsz,
alearexr words ,We ore acalnsiftiie panplgﬁ”ﬂany unit,
any trde star,Se kingiy but tho peopig 20 & multjtdde
- Q7o thaﬁgh gach unit be poble «- are not themcolven,

r

they urﬂ-%cﬂnfuﬂﬂﬂ magg 07 charce ators, Thoy must
not be ulfgwud to aot an i they pecserped & point
of vicw, Thry are not stars, they have no way of thoir
onn JTUHeY Lre draszed helplesd In the wake nf'ﬁny

1 sreg that haopverns 18 attraet tiaem JTo perndt them to

camteol everts ab all Lo to 2ive un wll denian,all

will, o1l cloar s_tijilt .

Qunee asain,we return To Hadit lle is tue Goapret WDrINg
o4 Egjinh {Copr w0 the Hinda Kundalind ). He taxes Joy -
when he withdrawse inso himsely wiloh he doew iu ordrr
A hrchurﬂ < naw Ivent :%nenﬂ Fwontn are of two kinds.
Jne ir the art gf worship of Liuit, the other 1z the

ruttine forth o hie sririt inte mitter .We wmay 2all

ore the Fyostle,ths stuer the Marical Path,

alwabe adnlits the Jauter of thess dootrines;ve 50 &=
. s

stray ag to thoesr mffninﬂ is to rink mukins"a grout

migw *., Ono risks fallint from the world or w1l

4
x}rand from the lust of result *} to tiwmt of Poason.
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Ve now oome 1o & ¢hallenge which is in ocome ways evan

(s

more daring Lhun any yet maije .Defore, the moral

 Benee ol men was nutru{;aﬂn.((liﬂ now turnc to attack the

Reanon itoolf., Ho lovizs on reason as & sOulloms ma~
chine ,It 8 proper fuotion {8 to expreno tho Will

in taerms of consoieus thought ,the will being the
need of the inmost galfl to oexpress itself by ocausing
some¢ EBvent ZThinm will ( as suoh ) i3 not cuncolous.
We cun only become aware of it , angd thus enjoy and
1H4;n Irom the Event ,by mukin: an Imare of it . Roeoae
on %a the machine whoae functién +t 48 to do thisa,

Tunntions of the mind,
When Reanson upurps the hizher dxmkismrdiockmxkIxig

when it pre= 2
tiheweiitem culnén to dictate to the Will whut itL'da- |
airoe ouzht to be ,1f wreoks the entire stvuoture of
the stur .The Self prowld set the Till in motion ,
that is, the Will should only take ita orderse from R'
within and avove It slipuld not te conpoicus at all.

But oven worse nuay come to it .Onco it i0 congelous ,

it broomos uble to doubt ; and, having no means of

aatting rid of this by appeal to tho Dolf,it seoks o |

readon rar its woctlon.The reuson, Lnowing nothing of
the matter,promptly replies,basing 1{6 judrnment,not
on the neels of the ealr,but on faote outochde unl

alien to the star It ie, in fact ,guided by strangers

of whose very lantuage 1t Jnows little and that litile t

mostly wrong. The Wiil havinm etopped in doubt, 70es -
on azaln in error.The will muut:hivar.nuk'whyait nﬁaht

Cmmn e AT
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aAiwasn now lraps to the supreus atroke. Reanon ftoelfl
is & lie .lo expluing thut this must be the oupe in
tihw nature of thinze Jlhe Rouson may hfiﬁurfnut ordyy
And Maver makoe a miotake,that 18, within the limita od .
itg powers,.But it cun never be cevrtauin of heing.right
unlens its knowled.e is complete,which of oburge can
raver hapnpen In fuot, being bound by 1ts own laws,
it hug o mrane of finfing out whether in any one
cauie there may not be some Tactor vital to the probe
lem of whnrgjziture it hus no knowladee at all. Ite

sxioms thempalves weraely etate 1te limite .It is as

if & bighop on = chens board ware to assert that it

‘could never move axcept in &n nhliqua\atrniqht linq&

s B
whiohh ia only true 1erﬂpﬁnt of tha laws of the gume,
and taxos no acchyunt of the laws af motion as such .
- .
alvasn sagarts that sons such fnutﬂﬂ”ulwaya Lurks i;h

evayy problen which muay be put to reason,.,He oalls it

‘g Faotor infinite and unknown Y- unknown slnae no

mind ocun over contain the wiole of the Taots of natire

" widoh may apply oIt must thererfore be ocuntent %o work

within narrow limites and stata ito resulls undnr'thn

. regerve that they are only oorreot if we assume thatl

i 1ty data suffies ,The fuotor is xlso infinite in the

pame way a8 an an &tom 1n the world of galid bodien
i3 creater than the dreatest eaurface .Mora,the plane

is not real st all to the solid;it ip no more thuan a
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way which the real veling has chooven to OXprees one

item of his knowleilge o nature. The reason of mun.
shiould nevar allow itsel? to forqget that it is only
real in the hardly likely case of the world ending
with 1taselr. It i wiger to keep in mind that all
Evente ,howavaer wrde and real thﬂF geam (and sre,as
measured by the l.ws uﬁ the pame )} are after All ﬁigna
of a4 aode whiah Huﬂit has deelgneod in order to expreasg
his nature iﬂ#ermu g7 its aots of love under will with

one ar othoer part of lulit,

™e Angel oocnelddea by sayine that the statenants of
the reoagon are "“"pkewewise " The faot that the roacan
erploys a aet of aymbols to work with -distorte tho
whole work It ig a8 when 4 painter obtains the effegt
of ailid form on & plune surface by adroilt uee of the
lawa of opiice.jo matter, therafore, how truly the
reason worky, x«ni how well 1t brings back to the mind
the events it desoribep,ite thouzhts arae nover tha |

game 28 tha thines thougnt of .

It Tollows from this that we shiould be fools Lo trust

reanon to ~ulde um to answer Becaupne .

"ha attack enda with thn sgornrul curae "Inough of Be=
osune,ho he darmad for a dog . In thir book,nven the
gtvle of w letter is full of import .The vord "Dog"

han oocurred hatore this Tlrstly, thn_duq ia gnﬂd 48
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& 8ymbol o7 & form which woull restrioct a Jod who in-

dwalt 1t., aArain "Thore Is death For the dona%, that ig
to restriot free aotion ends in stoppin< 1t onose and
for ali. Turther, *The dozgg of rewnon" .The thought
of the mind boern of and nouriashed by the sencea tends
to reatrist the nel? ,%to impone the will of the world .
upon it, whorcas the uae of the world ia to proviie 1t
with objeots of love through wilch it ocun Tulfll ft-
gelf and know itgelf.To Deonme pussive Lowaxilis the
thoughte and the senacp is to «ovept the fetlers ﬁf -
plave JBHow then Beosuse 18 callod a dag.that ia, a
thousht thit Lends o reatriat'and hamper the Will.
7he Trus Will {s uncuuged ,being simply thoe measure

of the motion o? the mell in rospact of any iven ob-
jeat . It 10 an abune o the term 'ocuupa’ to &pply 1%
to thin casa . ¥en have sald that the will is nevey

Tres ,bacsuse it i the effact of two aAUBe B conjoined

. : Y
"the nature of the Telf and that of the moment .Thio ik

to put the cart befors the horse . The symbol Dog 3%

b -
wall ohosen.It is GU$LE£ﬂlt baokwardos or donfed Th:
nature of the dog ig pervilo;dons cannot depond on
thempelvaes,thoy never look at the world through theiy
owt ayed,they muat needs wcocpt sone code ivposed upod
them from .bove . Furtlier, the Mugl of nld;tuqk-tha
Dog 4B 4 aymbol or thoge buse denirea and feurs whioh
hunt wnrl H:;?rint: upon &nd pJll dowi ths soul ﬁ:f such me

men as now pot how to master them.
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With abruft vigeur the subjzol gwingo over to the
triumph o1 the sasters .alwase bide us rice up and a-
r;ka Jle prnsnri;huu ways oY worship.We are to 1nvoke
with Jjoy and bfauty.le begins by naldns o list of rite
Ualg and fewgts; .nd in the course a7 thin he works
himr_iﬁlk yy :I.htn w ptate of Taptare 5o thut theae ritnqu
ab fiysl elcariy defined in ordar ,gether foree,wave
upon wave,quicker und gulcker,until at% last ho pro-
giaime all Limes and Ppleces &B nYoper Tor Teapts., At
the end he exclaing onem more thit all such nleanures
are Tees Tros sny taint of hidden polison .We are to
mwir the pregent porfeet,withsut the losef faar that
we are m4£bﬂ§ Lrouhle Tor aursrlwea in the future .
Trua, our bodlas wre divsolved;but this brings us into
full timelessg rapture We enjoey ull thutl muy be,sp vwa
aould not even &t tho bant while Torced to neasure

our Mamice fn terwmg of the Body .nd mind ,I% may be
tlat gyunts vease to oceur ,that they beaoma one aiﬁ-
sie event, & constant sitate of Joy . We meBt not oone
ruse such pgesing beyoud eartll;y Life with (eath ;
death is ror the doga. They rostrliot thrmoelvas mora
and more; fours ,ureeds, falsthooda zathor Lika %91 "
turas Lo Feast on their flesn ; until al 1ant thay b¥“ﬁ
rind as vay Lo turn wihioh 1a nsn hurraﬂ.by nna a1 othe

or of theiy usins,thell anli-mads burs %o frae autiqn.

- .
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They ocan no lonter causs qny aven{ beyond the nurfnw
routine Inty wiioh they lave been Torced by thaelr fuilk
uren , to Trarule with Ruture,to love, to wuo, and to
maghoer the beguty of I'uit Little by 1if{le tha nache~
ine falls to oarry ﬁn. Itg prudence,rmore than awght
olea, han helped to -lepiroy ita powar.to meet fresh
fants The least surnréos may upeet At and, sooner
or later,it either meets some problem whieh breaks it

up, or wears itaself? out and runz down LIt ia dead.

The Anmel foes on to olwllenge me polnt blank as to oy
own Boul. JFallure, gsorrow, ard Tear simply camnct ox-
ist in tha preseroe o T Hadlt . }im nature is to auu-

ceed,to rejoloe, ani to dare %o caudd n?nnt aftnr_ﬁ%&#

cvent, sure of itsell in any and every Jdaia.

Woe now return to those who are not Hadit JWo are no ¢
to nity thes fillen,The Tirst Fuct abaut o "palntenl-
view * {3 that 41t keepe its pluca JIt goas,tras, bJut
never can fall .To a1l ia ta vyield to u ufraiﬁ gut =

pida ocneanl?; ant that 48 t9 asass %o nudntalin the i;

"naint » of « view " which i3 of the sssence of Hadii,

fiadi t nover Yraw the fallen .4 roeal voint-of = view
fon S0l

cannot be shiken .8hould wo nnnnﬁff nunh wratches ? .

Unalens .iHe i3 no battear For ona extruy 1ie:nnd vhoso

telle thaet 1l1e $ie Taxlze to hip own Godhead.
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1eddt i "uniquﬂ- ".Evary roint that axinte iv Hadit.

wach cne 1o without limit ,and thus 411 are in the end
ailke in evoery reopael .ab e s4ace time no two are

iy any way alike 11 corparcd at any niven point-no -
nniaht-:f :
ment JThic ia oilc o fthe stateren—a of this book which
wnwnlves u new view of maluye :-G{if:ir:w rar beyond any
yet act lorih and one with lLhe vivlue (L rcaoclve every
rrrnhl!&% winiacn the nna;Em: preavntas {o our minde.l oay
exﬁdmin the watter sinply in thi¢ way JHo two pnintnéz;
@ line are the owne.Sheir disstumse from all other
,‘minlfla d;’.{)tf;rﬁ Jiocll line, AB,AS,et%c. H uwnigque,even
Ehowsh Ahe A"A?  thay .iifer uinm respect of G L,AUY ounie
not be équal to L'C' jLines lravne in the two wiye f:om
é poinl ure aqwal anly in langth;eu:h:p:int in eacn
ilrrers <uly An reaLeut of &nny uth%r point,. 'AL'thu
same time, the Lire bYeing Euphazed er.dless the sum of
vhat oab be gsald about aff poirnts ir Lhe sama JHo pnilf:f

ot olaim that it iz gn wuiqus Jdigtance from asome oth-

er point .
{)uﬂbm

Hadit 1o Yaunqueror ".ib s nig Tunalico 1:&..:114.-;1(& hime
BRLT master hb" 11 that ruy be and evary avent that he
cauaes 19 & viclory.de donles kinahin with "alavoes
that verish".Thsve are wholly Tovelin to Lls nature.
Uniews one in sotive ,one 18 GURABoU «lid desd; «nd this
in inﬂ CuTE2 UN wll Elﬁvea,uﬁ did THosu WO yield'fn 
what thay miﬁt,thmt they are oondemnail tﬁ sufsexr the

ua:nstruint o' thaeir Wills.The worlid hﬁqumau a prison

- o -
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Tor the selfl instoad ol & playground; and in'& 1ittla

the prison gutan become the useal of the tomd,

It muat be borpe ir mind that wull suash neln—a arae not

raal in f.a.n:,r propey wenny of the word.They are not atﬁ.?:’r

at ﬂllgﬁﬂ far s they think 07 them:zelven aga "I" they
My hﬁ%aid to possass 4 polnt=-orf =view ,but unlaﬁu
thie 1e strong enough to persist through ail Bvents,
it is not truly « sol? but a phuntom of Sell ‘hrown

on & secrecn by the lisht af the evente about it .The.

Blave aguls are in faot deotuails of our Jevice Tor look-

i

ing at nuturf «They halp up to observe how & given:
sat of events wffeots this or that oconcoious minl.
They savae our %ime by talling un wihatl they feel and

thdnk.We may icarn [rom thom how o =sulde nufhnwn

QOuI'one .
Sosmm -
This gre.t curse i3 ge6.led with « solesmn Azon; hﬁ_t
USE

tho wns 7€ the word rawinds alwase that this book
musl nrove ovar ani over asuin tha wisdom wnd sunning
the knowlolze and power of L¥%o auihor ap of 4 degrse
bayomml any yet nposaaapsol bBY 4any an Ho tanrerforoe pro=
pouwds a riddle #huuﬁ tha word Asen .le su¢rerts a |
grarat way o7 anllinz 1t whieh Jaail JTound, willdii?ﬁ
now 1ife and 1i7e of & hisher oriday 4o the fHoul ﬁ;nﬂ

the word . ¥ axpound this riddle olauwhora.




We nush note the atrante wwy Iin wniash adwaoo swinge

EPFHJE& aill baokward ron nt&rtliqg docirineg ol eth=

1o aud oviler moenbel and Loraeld probloms to atd adpta to

Jeoiaro Lhe MNatureo of Hadii in divero synmbols I a
s

now leavedg the quention of "aluves® to tell ug of the

Gatura o7 tho it proper to Hadilt lo ia "bluea anud

zo1d in the 1i~ht of “hult ;| that fig to pay,tus stur-
glrewn sy whioh ia her imace reveals him.it fa clear

)

tiwt he, huving as fomm, save by virtus ol her .hﬁg
auriot be known or seen .To seeX him is merely to seek
ong o7 % tinings that ray be ;tiat fe, of udpruu. ap
Ruit haruil&‘. His nature only arpodara by lhe 2ﬁﬁ§fﬁi
glean ® in hin oyes JHie filery llichi which deslres to
unito wiili hey in all ler forme oay De Beden in th#baa
organd Ly whiceh hia himeelr perceives «For 8o soon as
we thirk of the evog Q¥ %&dit  vhich express his will
&rd hiﬁ wit , wo adrpelves begln L0 Daliake Aaf oLr
Kirekiy with him, =nd we Lhink &t once OF tha fiery
Lugh o the cpirit to uunﬂimﬂ 111 thinga. |

smake
Tn the imiate of him 4 a sudke,we think of hi#ﬂauter

form ud “upanqiau".Wharnvnr e comag intp nmntuqt with

un&thinmtn which he owh rewot,there i1s a blauze of ligh

]
and ﬁ%hin lizht in mxxnxppurple “nd grean .niwaua 0.X~

pl.ing that by purple ia nrunt the lient beyond the

violet of the apeotrum, .nd perbape «koo that which is

a - = " wndacw odn om0 .-
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beyond the xel .For tho word £s ole.rly meant to ox=

rnreag tile actlve axtromes of thal orler of double

matio which we cwll lIZa ,4n whioh raen 1z the ood-

] 3
tra u{fhﬂ partion which our ablz T2 hnrnni?n..ﬁrinn

i6 the zoat paasive of the o3loura .Wo connset 4t wiih

the nature ué“?ﬂuuﬂ It aurrogte love, peaco, and ins

| srovih of plants wal treas; wiospas the light wkak

whici we conuoct with Juplter i viuiﬂt sl mukﬂur ok i
thirk oy tLo hicuest gﬁﬂhﬂﬂd; roaching beyand nu%%ia-
ion to paro wotion of the ﬁpirit Jited in thuiculﬂﬁr nf
Murg =0 the loweah forus of enersy ,tendins to heat
rather thar 1i-at , and reaching beyond lichit to ooms

forn o7 thie wotion o apirdit whioen gaare o tend ‘o=
P.u-'r r's

waa Lo whi ioath ntfen&rqy ftpelf. The vu Tic oi Hodlt

cort ings thosu orlrenen JHo trunnﬁurﬁa the one to the
ﬁthnr S will, an Him they 10 Oonee

“hia in the final seoret of Fhyplan LGuided by thﬂﬁr
Took of tho Law ,men of soienco will soon learn that
tho lowent depth io one with tho hishest height . Fn-
orcy dersraies till it rewches & point whan it huun$aa
on oo ﬁﬂre the roat oFf the hiiest form. I have ahown
el rawilere the muﬁu of this ohunge. The nain point 1w
{in thir place ) to point cut that the Donk of the.

taw apserts (Hat enermy ntither baxinoe nor onds, but

moves throuzh 4 oyaie uﬁ'nhanﬁa- We ochulas to peroeive

- .....-.!in-.-n.ﬂ" - ’ 1
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only that .po ¢ tho curve in wnich everys evant in

rollowed by seening wasta of the aubatance of energy
by'tha Bilrth of heatl wn? 1licht; and all enerny serma
to exhatat Lleelf Ip !*te wcto 07 "love under willh,
losinT ita hi rher pavera mwd,ﬁlipping Y lnwnf dorm
the scale JWere “hiv noartial 3:1;; tha truth, there
woull be no answer ta tre guggfion “what grtartad trat
hipgheat Torm ot enersy 2% The Bask of t#ﬁﬂiﬂ gtutan
gleariy the truth in order that .when mon gucocald in
Tinding the truth, thay may know womething of the ne -

ture o7 adwass, and ainit hia rizsht L6 pakr a4 law Jor

mankKind,Whern the nrobvlam {s solved, 1f not hnrﬂre;tha

in the text of tho Bool.

From light wa turs L0 the wbpence of light.2Y¥etl thia
.

detailn o the truih will ba found eimrasead i1 niphnr'ﬁ

ig not real.lt 18 w veil.Thias veii is nol iﬂith&furdﬁr

01 nature It hus been muie by shume and fear,byfrying

L

to nhut off 4all Lhat s true and real from the EﬂuL{iQa

To rosist change wnd 1o defy nuture ,thie is the kayxg“

the E?ii Murcie of the IDlabk Brotherhood ,whose idol ia

the maodeds woerun.Her veil ia sorrow and death.

We of Thelema worehip Muit & “ml fhal muy be " adored

by " all that fa " Her farms arn without numberiund

in racn she beatnws herself Treely unon any and every

= =R ahELcea o Em o a. n Sk mmm R - . N
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poul thuat depires Her ,Thus Meor priostess on sarth is the
Boarlet Woman ,the Fhore of the Beust who givﬁn all she o
ean 10 all that will.Her every wct invoken change whiaoh
is lire,

On the other hand,the "modest woman" oonceals herscl? and
deniag herself. O8he ia afruid and ashamed of herself «
afraid and sshamed o all men. Bhe dreals that something
-muy hapren %o hor, uni thus lien Btif? and stark 4n desth I

even af the hedght of her youth.

Thig varae 0f the ook of tho Law in the final nhullanqu
to the Pgﬂ* « Tho un"al strlkes Iin Rpaar with the sharp
end upon the craven shilell of the coward and siave who o
iurkes behind the nask af%ﬂl@ﬁntﬁr y 0 « phantom , & scara-— , |
erov,s8cl un by him to frixhten the winmed uanﬂuta.ra ﬁf S
freedom frum the fartile fields whioh are theliyr own by |
riﬁhf .
hivi.

Until this wverue,it miﬁhﬁ‘pﬂrhdpﬂﬁPEBn witliin tha powir

of some subtle sophlst to explaln wwuy the verses of thias
took .Here alwass leaves no shadow of doubt .He surn with
pimong ole.rnosa "Toar dawmlhihat. iyint spegtre ol the cen~.
turiasiveil not your wvices in virtuous words: thaéa viones

are my service,ye do well, and I wili reward *zmu here and

hereafteor M




2%,

The anzel does not evon Jeiqn tu ahow that what pinun Egﬁﬁéaif
ﬁiapla eall wvioves are iy fact virtues; thut is, tokens of
manhood; or that vices mean "flawa*., He usos these two
words in their vulgar sense .To dare the world to a dusl
to the doath. He doaes not merely tempt mankind to do whﬁt
Christiung call evil,he says that these vwlioes are of *he
Priesthool of Hadit ,means to invoke ﬁim. w&ya of cuﬁing L£ 
to Lruth,l&ddirp 10 eiimb to Godhead .We shall not be -

puniaghed for iﬁfnq wrong ,u8 fthay ocall it. Both hnriﬁnd

[P PR - -
1] " .

horeafter our revard is gure .

Yot morae ,%he 7%11 is vile .Ve must not, &n the mustew
lavs of men do now, ernjoy owraalves in nvufy way, «&nd
protond with utmoot ocare thut we do pothiupt of the sort,
Ve mugt tuxe pride in our pleasures .%o munt bhe slumoless
and Truank .8ince ull thal is is Ood ,the only error ie¢ to ;!
hindar God #rom being himoeld oy dninﬁ iz wlll,or unvail~ |

ing hies truth,

|
- i
Ho wonder £ I trambled as I wrote thene words Alwzas Eﬁ
makesg haptel to comfort me.He talls me that at the end of 1
the Journey stands the Inn of Joy I wae foolizsh enough in
thoee dayos t0 balk &t whatl Brymed atmange or haterlful be-
fore always corplete in my wind, and I had cone to P“r; o
celve the -inmost meaning . Mine aAngel went heyond this | '
eliple fear «not . He insipis that I anm "ohosen ' and R '&3

grants me nmy heart's hichest wish , anpures ma that'my:-i_

T LI L PN
. I T .

will shill be fulfilled,th.t those on wiom X ook with
: b e T
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blessed ;they shull behold all thins &n wisdom,joy and
besuty .That I might have thia power to free mankindg, to
heal their hurts ,t- open their eves to bezuty and their
eare tu musine,I hil renouncead my own carner, tiven mysel?f
w;thuut ranerve to the Great Wurix, staked llfs and reason
avain anl! ameln I Jarieg 2ll thope deeds which sven the

e | .
moat dawnileso mu%ﬂdreud noet = and shrink gway,.

Yot, fo the acgret purroso of the Oods,it might not be
that I slhould come 1nto my Xingdom &t cnoce in the sight of
all men .Their deoivn reguired that I shouwld be hidden in
% mesk of corrow. NoteRX the word “mask" not “veil® ;ﬁﬁﬁ
There 18 no ﬁulaehnad.in thie matter , only o numwdf':hut |
nust be slauged .It was therefors arranded thut thoss who

krnegw me ahoul!l tldnk me fullon. Indesd, s0 life-llke was

tig mack tit I nyeelt, locking upon tihe mirrufjimiﬂht haee

Lol |

been terpted tp Feur that I had fallen He, aware ol n ¥y

T’

g/ ;F:I.
weaknoos sesured me on the spot : "but I 1lirt thee up:d
¥y spirit was heavy,ulss,because 0f thise who mocked my
speech, anl swora that it wao empty of nensa Alwads ap-
puread me that their loud folly should not avall,that I

shiould sucresd in wy Work né ahowing forth truth,that 1

anoul.] avail. Ny critica ure hag-ridden by reason; they are

ot thempelvea ,They are tho slaved qf thelr mental maoche

ines.
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Thig guestlon of my meaning refors firent ol all to thia
Wi,
Dook: for Aiwaps zoes on ntruiqhtwﬁ# to Yapesat his warn =«
" |
inm not to “h“¢F” tha T1alters of the text . I was allowed

2 1rzaart stope ws ¥ nicht choope.

Next, ho sef Mme 4 fresh tusk.l was to assign values 1o
Entllsh letlare of gomo sucl or.ler a8 ottaling in threw.

I deal fully with this matier elsesewiisra.

another sudden chuance . He pours scorn on thowse who mosk

this wori.

who
People shit't thelyr point of view," the JAnigel repoats ,Yare

not truly themsolwves." Though ecaocli event ia ohunge ,theso

agluintas rorm o clused curve se that their oum £ Zero . I

huve da&lﬂt with thig subjeet fuWlly in other writinze. The

gagence of the dootrine is that thinge are stable only by
virtaa of thely ff:\annt..u.nt chunze, whioi is liTe. 10 ococ4ae

to phante is to dle,whioh f£a the one real change thal can
socur Jhon it oocurs, It proves that true lifc wis nover

thoee,

Thia doctrine is at once aprlied to the queation ol ﬁlm
fincs wnd the slaves, The Angel explaing thatl tﬁaru ars
two types of mon » the clave ¥k cun never riuve,the king
can never Ffail.Should suoh thinagg seem to tae plaua;it
15 4 sign of swme diszuise,the essence of the m&n,_if he

be in truth a mun, is wlkways the same .14 is & polnt of
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I ar $0ld of one casc which must not deceive rma. I muat-
not assuma thet & pman who HEE.';B 4 Batrr 18 ong LHeo ;;;4*

be w King wuose plessure it is Yo dinguiase himself., le

can, o sourse,resune his orown and scontre whon hﬂ.tirna
of hia spart,whergan 4 be#gur has not the meuns to ﬁri}end
to be 4 kinc.The naint of t.de is tHat I may find it nea.d- |
ful to jud=e the cluimp of sunh mern an I may'mﬁat; 4nd
Aiyuﬂa hare agaourog me that T shiall find it eapy to den «
toot shar kiqgn:th wArns mé acainat scorning thone who

"do not Flaunt their virtung.

trupt I therefore e care’el how I atrike out, 1ﬁut,think-_'

inre ta nlay & knave,] kill one of mv peorn? Tﬁnre'ia no
danmar of thla .Qre of the teots of kingohip ig thatl hu
arould be aﬁle to defend himgelf wuzaingt the world. I am
therefore bilden to strike hurd with all my mizit, an d

ptrike to kill,

The soent of battle in my nostrils avails at last to 4
cwake my manhold, 0 arouse my Jodhed ) within'ﬁa. Thraﬁghaut
trim chanter I bad rebelled ag.in anid azain against oy
daster (but now the darkness broke anl fled. .My True Sel?f
flamed up irn me.I becume ona with ludit; I antersd ig to
tranco at onae .4 sad:iden li~znt blazed in my os/es .H&ﬁit
carome wlthin my heart; and on the insfant I was thrilled

with the love of Nuit .8ho came to wme mora awiftly thun
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thoe 11ght iteoll.ly body was omittaen by the kiesos of the
stars.When I breatuel in,my 1fsh rfell 6rum me lika rote
ton razs. I breathed out and fell w kiss swirtor ,more
laughterful thin death i4sslf. Utter relief from all the

LAt
decalts with wideh my brain haﬂ}Plindud.

I noed not* enter into detail o this trunse. The fext Je-
aoeribea thio Yucts hett v In evnr7 way than ooul:d be done

in any other munuer.

Cafter & time my mortal purt fuailed to en:lure the sireos
of tha rapture.] came %o myaol?,or rather wandered Irom
mySoly,wonderisg who I wao, and what had haprened , and
whother the word was at wn oend. Awiss *hrn taazht e how
1o prepure myselld for euch puprene avuntu. I should nﬁﬂ -
hiuﬂ that this tratee Tulfilled the prnmiaﬂ wlik ok 1 hiad
wBked oF the Seeret Chiefs whan I agreed tq 4ccapt tha

taok thay wisnhed %9 lay upon me MIT I wm Lo I2il ny Of=

fiae ao I should, I most have rirst atfalned to that olear
nigrht of truth without which evary'uc[rnf mine wo.uld cers

tainly b an error ¥ 1 hadl woriked hard for & long  time -

to atlein Bomeo nachh tranboe aormd hadl never come near quge
paBs Yol now, without & word ol warning I wag n@ught up
into 1t . The aecrot wag this [ the hruukinq_duwn of my
falng Will hy.thrue drﬁad_wnrdn of wino anitel fr&ed'm_y.
Teus Delf from all its bonde,o>» thaut 1 c¢ould anjoy at onae

the rupture of lmowing mysell to be who I an.
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To preparea annai}f Tor wuch work one ohould astrsaethen

onogell In avory way,so as to bo able to “"boar more Joy®,

Thio dooa not impyly brutg vigour .

The nature of rapture Lo such that the finar it in,thé'
etronger it L9 . Thuc, in m-King onrgell drunk to worahdp
Hadlt ,onc sho.ld obearve the Yelizht and ninaety rulens af

wrt ", { I expluin elsowhere the meaning of theaae thures.)

Likewlce ,Iu love, evcens is not £5 ba attained by violent
lust. The artist 1a the mndal.ﬂn??uat l1aearn Lo enjoy nvﬁry
least Jotall; vet blend thom all into one single sublime
concunt JThe same taotiocs apply +o all Joyous deeds. Thse

Key to cucpess 1o aubdlty.

Alwana hantens 10 walsn me ﬁhut‘I rust not take thnﬂa worde
to mran Lthat woe shouli dilute our pleaaures. We showld not
be gontddl and ddinty JMever forpat that @ll the tricka of
art are worne than worthless ,unless thay spring r'rom |

ntrnnﬁtﬁ';nd'p4na:am. Tile eouencd of oucocosd 18 the ine ;
tanne desire 20 bout one's own roecord 45 well as ithe wurfﬁ
in every thing one docg. Tho most Falwl fﬁult ia to hrnama

tired of tha twusa,throvrsh having chonen ona inm wnleh sne

-
may veeonce Terlfoct, and sish Tor more worlds to unnquzr.

It 1a implled that the ooursn of 1ife iteel? should hﬁﬁm&éﬁ.
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& wark of Art,%nat one ahould uiﬁ at doxth aa the one fit

climax. Onc Bnoull Zia in harnaosa.

A Tlnal challisnge r;nqs gul aharp. Thers 1o a dﬂutriﬁﬁ

with resarl to desth |, stranzer porhueps tiwan &ll ths others

It i8 o mars 0F pucceas in Maiick to et poats Hﬁfk_dana

fully in one's prime,so tlut 1ife has wothing left to ofe
e

Far , and one bezing 40 loaw Tor the great Journoey in&ﬁ

0
the wnknown , = the Call of the 0ld Long Trail- It ig

not lawful €0 hasten the start ,The mrasure of the splend-

gur of deatls ig the stronoth and ceourae needad while waiv

(nT for it . The longuer one ilves and the nore one will to
1ie,tne more royal o one's nature, With this the aAngl
olvanmes Hian thene yet %3uin with bruoquo swiftness, uﬁd
rropounds o Tinal riddle .The objeot of this oipher 1a to
furniash ;‘:run{ that thoe mun dentined t¢ sucaved ma ia my
rightful hﬁ}r he test i thut he ia 26le tu:nakn glaar

the mﬂanhgﬂ?f thape “the numbers and the worda.™®

"his brief paseaze ateps as iv Yogan « ol & sudden, and
Aiwaeans oes o0 at once to Gsede & last oommuund to myﬁelf.
I ww t0 keep in cxmotant mind that I am Hadld, that I am
avar to asrire to muks mysell one with all thinge  that
Ty 08 ,y2t alsd t5 keor watch over nmankind, for whose
gk I rirai startod on 4he patbin of Muqlok.Xy mission i9

G
Wip Ltall tham thig ﬁﬁud Word
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Well knowing how men olways aet Lowards any prophet of '3L

Truth,mine .egel bido me o be "proud wnd mighty among
ran ' - pot to be humbled by the ueprn or %%ukﬂnﬁd by tha.'
vlows of ny Teliowd. Iu the middie of the Churter it ﬁii k
ﬂﬂ.ic: nT 1111; thiee up® . llow therv is no more need ﬁf ﬁ'—l'\:%‘l

11le ories "Lift up th;uﬁlf? Qg roninie ne of oy un;qun
Gr .
place in the racks of men wnd *ﬁa:iﬂ « "Livt wp 'I:-h;-,re.ﬁlf!_“' -

Wa vepnats; ant tafia me Pthy otaturs shall gurp4ase the

"hl._.r'ni.f..

stars "0y oy ‘shall ba held worthy of wnrﬂhip.uu nlﬂﬂ_

that of ay V0UlC.

There 18 %SAin & searot mﬂuniqﬁ to *nls verse ¢ it will

ba explalned AlSawmnera .

£

3

!
|

|

|
|
Now ther%}n no more "hiding of Madit “. lio huth comé forthi
' t!

in blindint 1izht.0nly one trine remidng 0 oAy “Blugning

and w:-rﬂhih to the T'rophet of the lovely § tar " who by
the “love under will" eof hia loly suariian Annel uttiinef

tc break down his Talese self und capt 1% rrom him;thug ‘ot

[ coming the Voioe by which the light of truth oould shine

upor the night of the aluve-ods, &nd herald the dawn_ufj

the ason 62 the Crowned and Conavering Child., B | ;
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Do what thou wilt shall be the whole of the Lawe |
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third concerna & fixed BEvent due to one unlox of them,namely tha caming Df;i
Heru-La~Ha | | o S | _fjg
The Eontenta of the chapter are Lnatructiuna to those who are tn 5¢VBHI
_.I Hig ﬁ.ggn \n His Name; and these rulers will appeal to me Tha Eaaat. 666 fb'
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8-9.

10.

11.

12.

13.

14.

15.

16.

17.

THE COMMENT CALLED “D” —CHAPTER 1

Nuit defined
Pantheism of AL.

. Virtues of the Soul

Mission of Aleister Crowley,
the Beast 666.

666 as Artist.

Mine H.G.A. Aiwass; His
Nature and Office, AL his
Word.

Nature of Mankind.

Masters of Mankind defined.

The Secret of Government.

The Nature of an Act: its
virtue.

Nuit expressed in an Eidolon.

Her relation to Mankind.
Her Mother-Joy as Nature.
The Secret of Joy.

All events are children of Nuit.

Mission of 666 and his
woman. Her Nature & Office.
Sheisthe Scarlet Woman, H
KOKKINA I'YNH, 667, as he
isTO MET'A ®HPION, The
Great Wild Beast 666.

Our Function shewn in a Figure.

Our Powers.

666 and 667 set apart for this
Work.

18. The Divine ldeasrevealed in this

Book. AL invoked upon 666 and
667.

Chapter |

Do what thou wilt shall be the whole of the Law.

Oasis of Nefta— Tunisia— Hotel du Djérid.
An. XIX Qin26ve &, Y3 &Ein14° ¥

Nuit is al that may be, and is shewn by means of any one that is.
The Book of the Law shows forth all things as God.
All things are able to know al; all are alike in this, at the end of al.

| The Beast, the Man Aleister Crowley whose number is 666, help to show forth
this truth to men.

| am the Point of View (as of the artist) from which Nuit may be seen by all; for |
am Her inmost thought, her sense, and her VVoice.

Mine Angel sayeth Her song into mine ear. He is Aiwass, who is the Word of
the Law as aso its mode of action. He serveth Silence through his speech,
which stilleth evil sounds, not known nor fused into one tune.

The essence of a Man and Woman — each being a Star or sovereign God poised
in Space by its own act — is clothed in thoughts and deeds as is its Nature,
hidden by them.

This essence is all-worthy; adore it, and the light of all that may be shall be shed
upon you.

Those who adore and love all things aike, for that they are of Truth, are yet but
few, and are not known of men. Yet being free of fear and lust their power
controls the many* whose souls are subject to limit, the limit of knowledge,
which is always two, and can be counted.

Men adore Naught, although they deem Naught God and Man; thus the Pure
Fool rulesthem, and saves them from base knowledge which is false.

All acts are in truth acts of Love. Fulfil all Loves that may be, to the full. Be
thisin Light, before all Stars, that all may see and rejoice.

Nuit is formed into an Image of a Woman, that She may be the symbol of all
ways of going in Love.

Sheis our Goal and our own heart’s essence of Will.
Sheis Nature, who is glad of the birth of all that cometh forth.

The Soul of Man flameth forth in Love unto the utmost Spaces of the Stars, and
hath his joy of all of them.

Every event doth fulfil some Love, and each is thenceforth of the Body of Nuit,
which is event as Her Soul is Lust to bring forth, and the chance so to do.

I, The Beast 666, am called to shew this worship and send it forth into the world;
by my Woman called the Scarlet Woman, who is any woman that receives and
transmits my Solar Word and Being, is this My Work achieved; for without
Woman man hath no power. By Uslet al men learn that all that may beis their
Way of Joy for them to go; and that al souls are of the Soul of True Light.

| am a Sun, giving out Light and Life; but she istheir guide in darkness, making
them pure, single of heart, awake to the Highest.

| have the power to kindle in my mind the Essence of the Abstract Soul; she that
of taking all that may be dear and near and clear to men and women, that so they
all may find their joy in all.

I and my woman alone are chosen for this work; all others are best and truest as
they seek Nuit in their own Way.

The Royal Snake of Wisdom bearing the might and right of Life and Death, the
endless energy of Magick, burns on our brows.

L originally “multitude” (note by 31-666-31 (Leah Hirsig), the original typist,).
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19.

20.

21.

22.

23.

24.

THE COMMENT CALLED “D” —CHAPTER 2

The Key of the Magick of the New
Aeon of Heru-Ra-Ha.

Nuit further defined Her relation
to Gods, Men, Heaven, Earth, and
to Her Lord Hadit.

Her Name: 666 is taught a name
more sacred yet.

Nuit further defined. Reality and
illusion: the None, the One, the
Many & the All, identified
through Her.

Understanding of this Mystery the
Key to Chieftainship.

Nuit: in Her Name are hidden
secrets of Truth.

25-6. Nuit proves to Aleister Crowley

27.

that heisin truth 666 by means of
ariddleand a Sgn.

666 asks Nuit to reveal Herself to
Men.

28-9. Nuit is that which isequally 0 &

30.

31.

32.

2. This Equation 0=2 the Master-
Key of the Understanding of the
Nature of the Universe.

Nuit shews the object of creating
the Illusion of Duality.

Mankind in general not worthy of
attention.

Mankind to obey 666, to follow
his method of attainment to the
knowledge of Nuit and the
Benefits thereof. True nature of
666.

On us the Soul of Spaceisbent, so that to all alike we may show all things as
the Way of Joy.

The Mode of Magick is explained in the Word Abrahadabra, whose power |
declare and whose secret | expound in other writings.

Nuit is not beheld of any God or Man; for they are fixed Event, they are Facts,
while She is the ever-to-be. She therefore is to be held worthy, she and that Self
which may enjoy her Love; seek not those joys which, being actual, cease to
exhale rapture.

Nuit is the name by which this Starlight Y earning is to be known of men; to me
the Beast she hath given a secret Name in that Great Night wherein | came to
perfect Oneness” with All things that might be ever.

Nuit is Space beyond the idea of Limit or Measure; She is aso All Points of
View no less than All Vistas seen therefrom. Bind nothing, for al things alike
pertain to her, and her Nature is to compose All in One and Naught. One thing
is in the end like al the rest; the seeming not aike comes as a dream from
choosing images after one’s own heart to worship them; thus each, though true
as one of the All, isfalseif thought of as one apart from the rest.

He is the chief of al who is not tricked into this trap of setting limits to things,
by which he blasphemes each, and makes al false.

Nuit is known by the Word of a Riddle of Letter and Number: this also will |
make plain in other writings.

I, asking Nuit: Who am 1? and: What shall be the sign? (that | am who | am)
was told by means of a Riddle, so that | might be sure that the answer came from
Her and not from mind own mind, that | was 666. Also the sign was shewn me
in a Riddle, as well as in the English of the Text. These matters will | set forth
elsewhere?

| called Her “O Nuit, continuous one of Heaven” — which is a marvel of the
Inmost Nature of Number as | shew in my other Comment* — and prayed that
men might come to think of Her not as One, which implies the idea of Limit, but
as None which is beyond bound.

She answered: None and Two. Thisalso isamarvel of number, and is the Truth
of the Essence of Nature of al Things, the Root of the Tree of Thought, as | shall
shew elsewhere.

She said: The world exists as two, for only so can there be known the Joy of
Love, whereby are Two made One. Aught that is One is aone, and has little
pain in making itself two, that it may know itself, and love itself, and rejoice
therein.

Heed not the petty woes of men, trifles, with petty joys to square the account.
These are but dreams within dreams, and those to whom | speak the Word of
Nuit are chosen of Her to pass beyond these phantoms into the world of real joy
and Sorrow — which aso is Joy, and the Key and Force thereof.

Let all men obey me, The Beast, the Prophet of Nuit! For my number is 666, the
Number of the Sun. That is, | am the Light and Centre of their system of Stars;
and my Word is as aray to them who are of Earth. Let them obey the light, and
Impulse of that which | am in Truth, although | lie deep hidden in a body of
flesh. Seek ye to know Nuit! Seek to enjoy all that may be, although ye loathe it
in your souls. This is your ordeal, which ye must pass in order to be free and
whole; to know al things alike, to try, to do, to love and to rejoicein al.

2 originally “Union” (note by original typist)

% See for example The Magical Record of the Beast 666 for 18" Jan / 1% Feb 1920 (p92-
93 of Symonds & Grant edition) —V.C.

4 j.e., the “New Comment” on this verse. But the reference is to the “continuum” of
mathematics, the set of real numbers—V.C.
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33.

34.

THE COMMENT CALLED “D” —CHAPTER 2

Nuit asked by 666 for full
instructions in writing.

Shereplies.

34-5. The Book AL is the Law for All

36.

37.

38.

39.

40.

41.

Mankind.

666 identified with Ankh-f-n-
Khonsu.

AL: The MS. the sole authentic
text: 666 to abstain from editing
it.

666 to comment on AL to guard
against false interpretations.

666: His Curse upon any that
should seek to distort the Book, or
His comment.

666: Histask as Teacher.

666: His duty as Teacher.

©eAnua the Word of the Law.

Thelemites defined: the three
Degrees of Attainment.

The Law stated and explained.

Sn defined. The Nature of
Freedom.

| asked Nuit to write the rituals, the ordeals, and the law.

She bade me know that the ordeals may not be written, since each man must go
through a furnace of his own kindling. The Rituals: some were fitted for all
men: some are fitted to one person, each making his own; and also there are
those whose virtue lies in the silence wherewith they are begirt.

The Book AL, Liber AL vel Legis, which | wrote down as | heard the Voice of
Aiwass mine Holy Guardian Angel, in the City of Cairo in the Spring (April 8,
9, & 10) of the year 1904 of the Vulgar Era, isthe Law. ThisLaw isthe Law for
al men aike.

| am in some way, One and the same Man and Ankh-f-n-Khonsu, whose Stélé
helped to bring about the writing of that Book.

| am not to change it in one letter; for not only was mine® ear at the service of
Aiwass, but also mine hand. The effect of thisis made plain el sewhere.

| comment on this Book, lest there be folly; for many are the Secret Sayings® and
obscure in the text thereof. It would be easy for the clever and the crafty to
distort the true meaning of Aiwass so as to suit their own conceits, as hath been
seen of old time in the cases of the Words of the Masters, the Q' uran, and the so-
called Scriptures of the Christians.

Thus as a safeguard against such, I, by the wisdom of Ra-Hoor-Khuit, do now
foresee and guard against all fraud and false ways of reading the Book in simple
and plain language. And I lift up my voice and curse with the Great Curse of a
Magus of Power him that shall seek to turn my Word fromits Truth.

| am also bidden to learn and teach the way of doing Magick by means of saying’
over many times certain Sacred texts, of writing words, symbols, figures,
numbers and names of Power; — Magic by Speech, by secret Light of Darkness,
by Deeds, by Acts which create Things or destroy them,® and so forth, as | define
and expound in other writings.

| am bound by mine Oath of service to Mankind — for am | not myself a Man but
also the Sun, and the Son of the Sun? — to accept all that may come to me for
Wisdom. But it ismy right to test their fitnessin all such ways, howso severe, as
| deem fit.

The word of the Law is ®@eAnpa. That is, this word is defined in minute detail
by the secret value of the letters, numbers, sounds, virtues in Nature, and all
other functions’ of this Greek name for Will.

We who accept this Law may rightly be caled Thelemites, if this word be
defined in terms of its secret values, as in the case of the word Thelema itself.
There are three real Grades in the Order, as distinct from the formal Grades of
the A\ A\ , and these Three Grades are described in my Book called The Vision
and the Voice, and elsewhere.

Do what thou wilt shall be the whole of the Law — That is. the Law of aman’s
Nature isto fulfil the purpose for which heistruly fitted.

Sin is defined as Restriction: that is; the setting of limits, or the desire to set
limits, to any thing that is, seeing that as above set forth the true Nature of all
thingsisto fulfil themselvesin all Ways. Y et though all things be thus lawful in
themselves, it is often Restriction to act, and Freedom to refrain. For that
Freedom is worth the other, and each case must be judged by its own Nature.

® Originally “my” (note by original typist).

® Originally “mysteries’ (note by original typist).

" Originally “repeating” (note by original typist).

8 Originally “acts of creation and destruction” (note by original typist).
® Originally “qualities’ (not be original typist).
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THE COMMENT CALLED “D” —CHAPTER 2

Duty of a Thelemite towards
others.

42-3. The Right of Man.

44. Wll: its possible defects.

45-8. A Riddle concerning “ The
Perfect.”

49. The New Aeon: All previous
formulaenow obsolete. The New
Initiation-Ritual indicated.

50. Nuit instructs 666 in his duties as
Hierophant.

Three types of Ordeal for three
parts of the Soul. Regulations of
the Order of A\ A\ .

51. The Sanctuary described in a
Figure: also its approaches.

Adepts: arethey still in danger of
falling away?

Many means of Grace.
Thelemites to live beautifully and
joyously.

Seek not to control the will of any other in the matter of Love, setting Limits
either to the Will to Love or the Will to seek elsewhere the Goa of Will. For
Loveitself isthe sole bond; all others set up strains against the Nature of Things:
whereby cometh at last the ruin of al.

This case may be taken as a guide to other problems of ethics. The ruleisin
truth single, the same in essence for all matters of conduct. Each has the perfect
right to do his Will, that for which he isfit; all other use of power is an abuse.

Purpose takes the edge off pure will; for it implies conscious thought, which
should not replace what Nature intends.™® Work is done best when the mind
does not know of it, either to urge or check its course. The lust of result also
spoils work; one must not distract one’s forces from their task by thoughts of the
profit of success.

Nuit is moved by the word “perfect” to announce a Riddle wherein the Mystery
“Nothing is Perfect” is proved by means of the Secret Wisdom of Letters and
Numbers: which Riddle | will expound in other writings.

All secret keys of the former Magick of the Aeon of the Dying God are now
useless, since the Lord of this New Aeon of which | am the prophet is the
Crowned and Conquering Child. Asar, the Man who suffers,*! is no longer the
type of Godhead to which Man must aspire. He needs no more to die and rise
again: His great Work is now to come to know Himself as the Child ever-living.
sinless, perfect, the all-shining Sun.

Nuit instructs me now in my Work of training men to become Masters and
Adepts by putting them through ordeals. | am to purge their brute souls* by fire
— to burn out their grossness by kindling the Lust of the Spirit within them.
Their minds are to be tested by trials of mind; and those rare souls marked from
the hour of birth to attain the lofty summits to the Mountain of Magick must be
made perfect by ordeals suited to their natures. Yet by my wit | am bidden to
devise such means as may attain all three objects in a single Test, in the manner
explained elsewhere.

Stars — that is, men whose souls shed Light — must not be grouped at random in
the Order, but each must have his own proper place and orbit. Sometimes it may
be wise to form a system of stars as are by Nature fit to work in groups:*® but
even so, keep each unit intent on its own proper Going, let it not know, more
than needs must, the Way of other Stars and Systems, lest falling from its own
Way, it follow after others, or jostle them, and confuse thus the Order of Heaven.

The Palace of Wisdom has four gates, which the man who | take to train for
kingship™* may enter singly or all at once. That is, there are four ways to attain;
some may find it best to take them one at atime, others all at once.™ The gates
or ways are described in secret symbols; these | explain elsewhere.

It isthen asked: can one who has come to Wisdom fall therefrom?

The answer is that there are many means of safety. | warn you against fear.
Being once free, refuse to admit that any course of conduct can destroy you. |
urge you to beware of the pride of the spirit, of the thought of anything as evil or
unclean. Make all things serve you in your Magick as weapons. Therefore, be
goodly, not humble, base, timid, or frail. Dresslike adandy: eat like a gourmet:
drink port and champagne as do the hunting squires and young men about
Town.

1% originally “Nature's bent.” (note by original typist)

2 originally “ Asar, the Suffering man” (note by original typist)
2 originally “animal souls’ (note by original typist)

3 originally “work together” (note by original typist)
 originally “the Aspirant” (note by original typist)

5 originally “together” (note by original typist)
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THE COMMENT CALLED “D” —CHAPTER 2

Love: itslaw is complete
Freedom.

All actsto be understood as Acts
of Worship of Nuit.

52. Danger of error in this matter.

53. Earthto enter upon a higher
stage by use of this formula.

Nuit: Her private word to 666.

54.  Nuit repeats that 666 must respect
the MS. of AL.

55-6.A “ child” of 666 to behold in AL
those secrets which are hidden
from 666. Nature and Office of
this Child.

Prophets and Scriptures of the
past party true: AL contains the
whole truth of Conscious, and
some of Unconscious Thought.

57.  Nuit: duty of mankind to invoke
Her.

The method of Magick: Love the
mode in which Will operates.

Love: itstwo main types. its
possible defects.

Aiwass. a proof of His Knowledge
beyond that of any man: a
problem which had always baffled
human wisdom solved rightly in a
phrase. The ancient wisdom of
the Tarot otherwise correct in all
points.

Also as to Love: be wholly free to make the best of your gifts in al respects,
fearless and shameless.

Yet al these acts must not be done for their results in success or pleasure, and
the like; for they are holy and to be performed strictly as acts'® of Love under
Will in worship of Nuit; that is, to fulfil al that may be and your own whole
Nature by so doing.

This command is enforced, like that as to Restriction above, with a great Curse.

The only thing that can do harm is to set limits to That which is by Nature Free
and without Bounds. Thus, to find in any specia love a distinct joy apart from
other loves, or to think that the event of any love, afixed dead ash of the past, is
aliving joy, is to fall into the Power of the Lords of Matter, to have to obey the
Laws of Death, to lose all Freedom, and so suffer the Burden of Bondage.

This way of Freedom — to do all things yet be bound by none of them — shall
bring new life to Earth.

Follows a message to me, which | need not explain in this place.

| am bidden once more not to tamper with the text of the MS. of Liber AL on he
ground that it contains secrets beyond my knowledge.

| am promised: “the child of thy bowels ... shall behold them.”*” This involves
the future, and demands special comment elsewhere. The coming of that child is
defined in such terms that when he arrives he may be surely known.

Nuit admits that al the prophets of the Past have spoken, and the sacred
scriptures before given by the Masters to men contain, some truth. But they have
applied to local conditions, and those of time; thus all are partly false. Liber AL
has no such limits, so it is true for al. | have learnt all the secrets of all the old
cults, purged them of partial trend, and balanced them: this is my knowledge of
them complete so far as the Reason is concerned; | have also some, though not
all, Truth of the Inmost Order.

(Through this Book AL has it been given unto me to perfect almost wholly this
Utmost of Truth.)

Nuit commands mankind to invoke Her, that is, to fulfil their utmost Selfhood,
under Her stars, that is, by the study of all other Points of View beside one's
own.

The method of Magick in this — and in al — Work is: “love under will.” The
word love (Ayonn in Greek) has the valueof 93, like that of @eAnpa, will. This
implies that love and will are in truth one and the same, two phases of one
theme. Love is thus shown as the means by which will may be brought to
success.

Men are warned against error in this matter of love. There are two main modes
of love, the symbol of one being the dove, of the other the serpent. These
symbols and their meanings in ethics, with their bearing on “the law of the
fortress, and the great mystery of the House of God” are explained by me fully
elsawhere.

The sublime Knowledge, more than that of any living man, possessed by Aiwass,
is now shewn by giving the correct value of one of the Tarot Trumps (unknown
till that time) which perfects their balance® as had baffled the wit of all men to
do. We are aso warned against any “folly” of trying to improve upon the
ancient and well-tried and trusty values — save at this one point where they were
shewn weak.

18 originally “for their own sakes, but strictly as Acts’ (note by originally typist)

7 originally “promised that the child of my bowels shall behold them.” (note by original
typist)

18 originally “by a correction of the values of the T[arot] T[rumps] which perfects their
symmetry” (note by origina typist)
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59.

60.

61.

THE COMMENT CALLED “D” —CHAPTER 2

Nuit: Her cult. Nuit declares the fit form of Her cult asaRite. Her incenseis of ‘resinous woods
and gums — sacred to Her as scented, fluid,"® and vital. There is no blood
therein; for Her worship involves neither life nor death; it is a Growth in all
ways, the primal mode of Being. Her hair: this phrase is to be studied side by
side with my account of my Visions of Her: it will be clear to those who may
attain thereto.

Nuit: Her symbolic Figure. Nuit declares her Nature in a Riddle of Number and Colour and Form: this also
is elsewhere explained being a matter of Magick and Wisdom proper to vowed
Students rather than to the profane.

Nuit: to love Her the Supreme Love being the law of al Life, to love Nuit is to love the Essence itself of the

Wisdom. sum of all objects of Love in the figure of one single Image of Beauty: it thus the
Drawing-to-a-Point of the Will, which might else seem diverse; thusiit is “better
than all things.”

Nuit: the Mode of Union with Follows a Method whereby to unite”® the Soul with Her; to me, Alastor the Spirit

Her. of Solitude, the command is plain; and to be taken at the letter, as | have done,
and now am doing, even at this hour, as | write this “under the night-stars in the
desert” in the Oasis of Neftain Tunisia.

Yet also there is a hidden meaning, so that the dwellers in cities may invoke
Nuit: and this will | set forth, not only as in Liber XI?* but in simple and easy
words; in afit time and place.

Nuit: ways of worship. This verse contains very many marvels in other matters also: in concerns the
Crossing of the Abyss, as | have described in The Vision and the Voice: also,
such ways of worship are prescribed as define Her inmost Nature: this also |
shall write elsewhere.

Note most of al that She, the Sum and Essence of All Things that may be, fulfils
Herself as these are all fulfilled by each Star in any Event. Indeed, she is not
whole while aught remain latent, a phantom of desire; thus doth each act of Love
under Will not only perfect him that doeth it, but also Her of whom it is one
jewel.

62-3. Nuit: Her public Cult. Now lastly she ordains her public cult. Her image, she being All-Desired, shall

be a living Woman, calling to her that Spirit which shall make her perfect in
Event. Of all thisRite | have written in another place.?

64-5.Nuit: Her final shewing-forth  Now in one lyric blaze of music Nuit declares Herself the daughter of Sunset and

66.

of Herself in an Outburst of the Shining Truth Night, calling all Souls to their supreme Goal of Joy to Fulfil
lyric Rapture. Themselvesin Her.

Nuit Her veil again fallen upon And thus she endsin Silence.
Her.

B «“yniform” crossed out at this point (note by original typist)

2 originally “of uniting” (note by original typist)
2 ak.a. Liber NU. Published in Equinox | (7) and Gems from the Equinox — V.C.
2 The reference is probably to Liber XV —V.C.
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THE COMMENT CALLED “D” —CHAPTER 2

Chapter 11
Do what thou wilt shall be the whole of the Law.
Oasis of Nefta, a-Djérid, Tunisia. Hotel du Djérid.
An. XIXOQin24°m, V3 Ein14d° ¥

Nu conceals Hadit, for she gives Form to That which is, shewing forth Its nature in all Ways that may be.

He summons al to learn the other half of the Secret Truth of Nature. She is one extreme without limit, he is
the other. He hath no Nature of His own, for He is that to which all Events occur. His House, that is, the
sphere of his action, is called Khabs, a Star. This is the Light which He conceals about Him through His
Deeds of Love for Her, so that there may appear in glory the Record of those Works which pertain to any Point
in Space.

Hadit is any Point that may be chosen; He isthusin all places alike; while She, being all that may be, hath no
limit, and cannot be numbered.

She is known, as He goeth on His Way, and doth His Will; each Event adds to His Knowledge of Her Nature.
He cannot be known, for He hath no parts whereby to define Him.

I, the Beast 666, am then bidden to purge the ancient Modes of Magick, they being no longer valid in this new
‘time’ or Aeon of Horus. | am to reject those that have become false, either through the lapse of time, or the
folly or malice of men; but to retain and make pure such as are Of All Truth, beyond Time to corrupt. By so
doing shall the Truth now revealed to me go forth among men to make them free, without error.

Hadit resumes His account of His Nature. That Nature being what it is, it must be set forth in many symbols.
He is the Fire-life behind the motion of living, and the Point about which every Star is centred. Heisthus Any
Point-of-View, any Centre to which all Events may be measured. Heislifeitsaf in its Essence, and He causes
Life to appear to itself. For thisreason is the knowledge of Him the knowledge of Death, since the meaning of
Life implies death. Hadit saith “the knowledge of me”: this is not against His former word that He shall be
known never. It means only that death is one of the Events that must needs be known as soon as the nature of
Lifeis known.

Hadit is the Magician: that is, one who causes phantoms to arise: for all His Works with Nuit are but emblems
chosen to show forth His Nature as it takes this Form or that, at its pleasure. Heis the Exorcist: His Oath hath
this Virtue, to drive away those phantoms as soon as their work is done, lest they be taken for things real. For
all events are but tokens of His Being, as it appears in union with one or other form of Nuit, and in themselves
but symbols. Hadit is that about whom all Events move. He is the Redl, straight, square, and solid, in the
midst of Perfection, which is none the less curved (that is, of female nature) equal at al points from Him, and
real to thought, not to sense. He, being moved by each Event, goeth ever, and saith not ‘ Come unto me,” that
Word of his Bride Nuit/

Those who hold Silence worthy, and seek it, do err if they think to find therein the Truth of their Selves; for
Hadit holdeth worthy, and seeketh, Nuit: and though He be Silence, is not be sought. The True Self is Silence,
and seeketh Truth in al Ways of Event.

Hadit now sayeth to all that they should be mindful of the Nature of that which exists; it is pure joy, since al
Events are Acts of Love under Will. The Shadow called Sorrow is caused by the error of thinking of any two
Events as opposed or even distinct; which fault was in the first chapter of this Book thus condemned: “for
thereby cometh hurt.” (Hurt, in French, heurter, to jostle) Sorrows, being thus errors of vision, not rea in
themselves, pass and are done as soon as the mind ceases to dwell on them; yet, being false thoughts about
True Events, the Event endures, and the Point-of-View endures; so that Hadit hath attained His Will no less
thanin all other cases.

Mine Angel, Aiwass, watching me as | wrote down His words, saw with what rage | withstood His Spirit. For
in my deepest conscious mind | held most firm the First Noble Truth proclaimed by Gautama Buddha
“Everything is Sorrow”; and on this thought | had built up al my spirit and mind for many days. This Word
of Aiwass therefore struck to the heart of my most earnest thought; and | hated the hand and the pen which
wrote against my will, in service to His. For He was of force to subdue me, to make me obey Him, that His
Word might be written and go forth unto men to utter the New Law.

Aiwass then spake a Riddle, by quaint grammar and trick of style and form proving to me in after Y ears when
| attained to be a Master of the Temple, that my True Will was one with His, and my fierce and bitter revolt the
folly and falsehood of my conscious Will, enthralled by fear and shame and the sense of sin.

He prepared me to receive a doctrine of such fearful import, so hateful at every point to every part of my spirit
and soul (such as they seemed to me in my blindness and bondage) that He deemed it prudent to test me
through and through, to warn me, and to give me time to brace myself to meet the fury of the tempest of His
Word.
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Also, to distract and amuse my mind, to make me curious enough to be willing to proceed, He proposed a
Riddle of the Nature of Hadit, so that | might know most surely beyond doubt that He was skilled in
Knowledge of all secret marvels of letter and number in sacred tongues and scripts, lest | persuade myself that
I myself had written this Book of my own motion. Therefore He shewed me Wisdom and Cunning beyond my
wit to conceive, and marvels never yet known to any man that was of woman born. This Riddle, with its
fellows, will | expound elsewhere, so that all men may know of a surety that not I, nor any man, but a Great
Angel in very sooth, spake in mine ear the Words of His Book.

The Riddle proposed, Aiwass begins to utter the doctrine as He had warned me. Still further to abate my fear
and loathing, He craftily opened His discourse with a verse so weak and stupid, that I, being a great poet,
should abate my wrath and smile with serene contempt upon the Angel’s feeble efforts to use rhythm and
rhyme. The trick served its purpose: | went on writing, cheerful and easy in my mind, thinking that now | had
aweapon to defend myself against Aiwass, and that the more he spoke the surer | should be to reject His Word,
even as all writings aleged to come from sources other than human, which | had always found benesth
contempt both as to essence and form.

From the wretched rime Aiwass works cunningly up through off-hand sneering statements of His doctrine to
austere and sublime phrases; alive with passion and power, superb in style, sternly succinct, and flaming with
dread force. Quick, eager, righteous, not to be beaten off, He smote me, stroke on stroke, and spared not.

This which now follows is the essence of His doctrine. That “existenceis pure joy” is Hisfirst direct chalenge
to the whole body of the best and deepest thought of the best and wisest men of this Earth, from the dawn of
man’'s Records even unto this hour of His speaking. It cuts clean across the whole trend of men’s minds with
sheer sweep of steel; no truce, nor quarter.

Now the Second Challenge: a Bugle Call shriller and clearer than the First. Sorrow, pain, regret, are
symptoms of diseased thought; those only who have ceased to be able to adjust themselves rightly and gladly to
al Change, and to grow thereby, or those who still react, but only feebly and vainly, take Sorrow, pain, and
regret to be Real. Those (also) who do not yet know Hadit (that is, know their True Selves to be Hadit) are
likewise deceived.

Such folk “feel not”, even though they suppose themselves to feel more keenly than those who enjoy life and
death—those whom they call callous. But the truth is that since Events compose Life, and each Event is an act
of Love under Will, al feelings except those of joy, conquest, triumph and rapture are not Events at all and so
do not belong to Life.

The poor and sad are not of Hadit; for to know that one is He confers full wealth and complete joy: it isthe title
to Lordship of the Earth. All leaders of men are active, finding pleasure even in toil, hardship, and defeat:
they accept every Event as proper to their chosen course of action, and conquer even when they are beaten
down for the moment. They die at the crisis of the battle, with failure certain; yet they rejoice, having lived
and loved and fought and done their will; those for whose cause they fought will reap at last where they have
sowed.

A God cannot live in a dog; the token of Godship isto be free to act, to dwell in an abode, and work with tools,
suited to the nature of their Will. The Highest only are of Hadit; al failure to attain the perfect marks some
lack of knowledge of one’s nature as a Symbol of Him in one or other Form. Aiwass repeats his doctrine about
joy and sorrow in more solemn terms, thus leading up to the full Force of His thought.

Beauty and strength, the sense of the fitness of the object perceived as a symbol of the success of one's will,
and the power of that will itself; leaping laughter and delicious languor, the rapture of joyous uprush in full
freedom of spirit and the delight that follows the success of one's efforts, luring the victor to enjoy the pleasure
of knowing himself worthy; force and fire, the ardour of motion, achieving one’s will, and the light and heat
evolved by the love under will of the Self and its desires: these are the marks of those who know their True Self
to be Hadit. (Note that all these statements are hidden in the basic complex of thought which defines Hadit.)

The outcast: these are passive; they do not seek and conguer all that may be but are the sport of Events not of
their own making, which hustle against them and thrust them from the path. The unfit: these fail to adjust
themselves to what is about them; they cannot love (which implies a fitness of the one to the other) under will
(which implies fitness of the agent to the patient).

They had better “die in their misery”; that is, cease once and for al to react so feebly and wrongly as they do:
for such a Point-of-View as they shew forth is not to be endured. It is not truly Hadit at all; not any one Point,
but a shifting fulcrum: let it be no more counted among True Things. Again Aiwass repeats that “they feel
not.”



22.

23.

THE COMMENT CALLED “D” —CHAPTER 2

Compassion, the noblest virtue of the Buddhist, is damned outright by Aiwass. To “suffer with” some other
being is clearly to cease to be onesdlf, to wander from one’s Way. It always implies error, no Point-of-View
being the same as any other: and in Kings—leaders and rulers of men—such error is a vice. For it leads
straight to the most foolish Rule ever laid down, “Do unto others as you would that they should do unto you.”
True men know their own needs and find ways to supply them. To judge the sick by the healthy is pregnant
with error. The wretched and the weak are ssmply not real beings; they cannot be helped or mended. They
must be expunged as falsehoods likely to infect the truth. This is the law of Nature, and it is the Law of the
Lords of the Aeon. Put into force it will fill the world with joy. Theroot of al such error is the belief of Kings
that they are mortal. This is confuse their essence with that basis of a certain class of events which refers to
the kind of life which includes death. Aiwass insists that if the body dissolve its King remains in timeless
rapture. For his events have ceased; and he stands in a single state of joy as made one with Nuit. Should he
wish further knowledge of himself, he must choose some other means by which to measure it, by which to set
in motion afresh series of events.

So intense was the joy of the Angel in proclaiming this good news that he broke off into a cry of rapture calling
upon the Lords of the three chapters of this book. He then went on, and exclaimed that the sun, source of all
light and life on earth, strength to do and sight to perceive, as aso light, the simplest form of play between
twin forces, are the guerdon of those who know themselves as they are. He calls Hadit the Star and the Snake.
The star has been explained above. By the snake is meant the essence of what is kingly in constant vibrant
motion, yet also able to perfect itself in the form of aring. Itisasymbol of wisdom, the power to slay and also
to shed its skin and renew its pristine beauty in its season. It isaso the healer and the goer.

Hadit is now described as the snake whose virtue is to give knowledge, for al knowledge consistsin the art to
perceive events as each new marriage with a new part of Nuit takes place. He gives delight which isafunction
of such knowledge. He also gives bright glory, that is, he causes men to send forth rays of light. Man isin
fact, asit were, aprism. In his dua machine the formless light is split into many colours which mingle in this
way and that as the nature of each event requires. Hadit is the flame in every heart of man, and when he stirs
that heart is shaken. We call this being inspired, or, in its most sacred sense, being drunken. Aiwass now
flings his third great challenge at the world. He denies flatly the truth of al the teaching of the past. Hetells
us that to worship Hadit, that is, to cause him to stir, we should make ourselves drunk by the use of wine and
certain strange drugs. So much is common knowledge. But he adds the startling statement “They shall not
harm ye at all.” One can but gasp; to argue in support of his statement would be beyond the power of any man.
The proof must lie with time. Lest there be folly, let me say that this passage does not license reckless
debauch. The use of drugs and drink is to be strictly an act of Magick. Compare what is said in the First
Chapter with regard to the use of the functions of sex.

Headlong, after one challenge, Aiwass hurls forth the next. He does not even break up his phrases by the use
of paragraphs. He takes it al in his stride. What is to us a huge and dreadful doctrine is to him the simple
well-known truth. He tells us now that “this folly against self” “isalie’. By this he means that we must not be
ashamed of our own point of view, of pretend that we ought to respect and be tender towards some other.
Every true point is well able to take care of itself; if only let alone as it ought to be. Every time we try to put
ourselves in the place of some other person we give up truth for fancy. We do not, and we never can, see the
world except with our own eyes. The world of one’s neighbour is not even the same world as one’ s own—even
if we could assume his point of view. It isadeadly mischief to practise this form of falsehood; and to acclaim
it as avirtue in the Christian fashion, both a crime and a blunder. Another lie is the “exposure of innocence.”
Most people pretend earnestly to be harmless. This not only blasphemes the God-head of the self but attempts
to create falsehood. Deceit is always danger. The kindest, as the noblest, course is to nail one’s colours to the
mast, so that others can shelter beneath them or avoid the conflict, as their judgement counsels them. The
social and moral code of shallow sham is the tactics of the pirate.

A further challenge now rings out. Aiwass insists that we shall use all our functions as fully as we can. We
are to enjoy all things, to make them serve our Will and thrill us with rapture. We must dismiss that bogey of
those who wish to treat mankind as children without spirit or wit, to frighten us into slavish service to codes of
conduct which suit their own servile nature, allay their fears, or procure easy preys for their greed by the threat
of some God who will make trouble for those who dare to be themselves and do their own True Wills.

Aiwass now takes the trumpet from his lips and returns for a moment to the nature of Hadit. It seems that the
word God brought back into his mind one point not yet set forth. Hadit is said to be aone; there is no God
where heis. This of course follows from the nature of Hadit as explained above. He is himself the centre of
the Cosmos. There cannot be any other being to whom he should bow.



24.

25.

26.

27.

28-31

32.

THE COMMENT CALLED “D” —CHAPTER 2

Aiwass returns to the charge. He describes the hermits of Thelema. We must define a Hermit as one who goes
alone. Observe the word “aone” with regard to Hadit, just above. But these Hermits are to be found taking
their pleasure with women and in all other ways, acting like the Masters of Rome in the days of the Empire
and of the Renaissance. Great kings and queens of Thebes and Babylon. We are to learn from this to enjoy all
things without losing control of ourselves or ceasing to suffice for ourselves or becoming the slaves of our
desire or losing our sense of selfhood. Aiwass then warns us to respect the equal kingship of others. We are to
love our brother kings with eager passion and combine to trample down the “low men”, in the sense explained
in the second challenge.

Aiwass repeats this thought in even simpler, stronger, clearer words. We are against “the people’. Any unit,
any true star, is kingly but the people as a multitude—even though each unit be noble—are not themselves,
they are a confused mass of chance atoms. They must not be allowed to act as if they possessed a point of
view. They are not stars, they have no way of their own. They are dragged helpless in the wake of any force
that happens to attract them. To permit them to control events at al isto give up all design, al Will, al clear
sight.

Once again, we return to Hadit. He is the Secret spring of Magick (Compare the Hindu Kundalini). He takes
joy when he withdraws into himself which he does in order to prepare a new Event. These Events are of two
kinds. One isthe act of worship of Nuit, the other is the putting forth of his spirit into matter. We may call
one the Mystic, the other the Magical Path.

Aiwass admits the danger of these doctrines. to go astray as to their meaning is to risk making “a great miss’.
One risks falling form the world of Will (“freed® from the lust of result”) to that of Reason.

We now come to a challenge which is in some ways even more daring than any yet made. Before, the moral
sense of men was outraged. He now turns to attack the Reason itself. He looks on reason as a soulless
machine. Its proper function is to express the Will in terms of conscious thought, the will being the need of the
inmost self to express itself by causing some Event. This will (as such) is not conscious. We can only become
aware of it, and thus enjoy and learn from the Event, by making an Image of it. Reason is the machine whose
function it is to do this. When reason usurps the higher functions of the mind, when it presumes™ to dictate to
the Will what its desires ought to be, it wrecks the entire structure of the star. The Self should set the Will in
motion, that is, the Will should only take its orders from within and above. It should not be conscious at al.
But even worse may come to it. Once it is conscious, it becomes able to doubt; and, having no means of getting
rid of this by appeal to the Self, it seeks a reason for its action. The reason, knowing nothing of the matter,
promptly replies, basing its judgement, not on the needs of the self, but on facts outside and alien to the star. It
is, in fact, guided by strangers of whose very language it knows little and that mostly wrong. The Will having
stopped in doubt, goes on again in error. The Will must never ask why. It ought to be as sure of itself as the
Law of Gravity.

Aiwass now leaps to the supreme stroke. Reason itself is alie. He explains that this must be the case in the
nature of things. The Reason may be in perfect order and never make a mistake, that is, within the limits of its
powers. But it can never be certain of being right unless its knowledge is complete, which of course can never
happen. In fact, being bound by its own laws, it has no means of finding out whether in any one case there
may not be some factor vital to the problem of whose very nature it has no knowledge at al. Its axioms
themselves merely state its limits. It is asif a bishop on a chess board were to assert that it could never move
except in an oblique straight line, which is only true in respect of the laws of the game, and takes no account of
the laws of motion as such. Aiwass asserts that some such factor always lurks in every problem which may be
put to reason. He calls it “a factor infinite and unknown”—unknown since no mind can ever contain the
whole of the facts of nature which may apply. It must therefore be content to work within narrow limits and
state its results under the reserve that they are only correct if we assume that its data suffices. The factor is
also infinite in the same way as an atom in the world of solid bodies is greater than the greatest surface. More,
the plane is not real at al to the solid; it is no more than away which the real being has chosen to express one
item of his knowledge of nature. The reason of man should never allow itself to forget that it isonly real in the
hardly likely case of the world ending with itself. It iswiser to keep in mind that all Events, however true and
real they seem (and are, as measured by the laws of the game) are after al signs of a code which Hadit has
designed in order to express his nature in terms of its acts of love under will with one or other part of Nuit.

The Angel concludes by saying that the statements of the reason are “skew-wise.” The fact that the reason
employs a set of symbols to work with distorts the whole work. It is as when a painter obtains the effect of
solid form on a plane surface by adroit use of the laws of optics. No matter, therefore, how truly the reason
works, and how well it brings back to the mind the events it describes, its thoughts are never the same as the
things thought of. It follows from this that we should be fools to trust reason to guide us to answer Because.

ZThusin TS. Should be “delivered” (1. 44).
% There are signs of alteration in the TS at this point; the words which originally came after “higher” up to this point are
struck over and unreadable (note by present transcriber).
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33.

45.

46-47.

48.

49.

THE COMMENT CALLED “D” —CHAPTER 2

The attack ends with the scornful curse “Enough of Because! Be he damned for adog!” In this book, even the
style of aletter is full of import. The word “dog” has occurred before this. Firstly, the dog is used as a symbol
of a form which would restrict a God who indwelt it. Again “There is death for the dogs’, that is, to restrict
free action ends in stopping it once and for all. Further “the dogs of Reason.” The thought of the mind born of
and nourished by the senses tends to restrict the self, to impose the will of the world upon it, whereas the use of
the world is to provide it with objects of love through which it can fulfil itself and know itself. To become
passive towards the thoughts and the senses is to accept the fetters of a dave. Now then Because is called a
dog, that is, athought that tends to restrict and hamper the Will. The True Will is uncaused, being simply the
measure of the motion of the self in respect of any given object. It is an abuse of the term ‘cause’ to apply it to
this case. Men have said that the will is never free, because it is the effect of two causes conjoined between the
nature of the Self and that of the moment. This is to put the cart before the horse. The symbol Dog is well
chosen. It is God spelt backwards or denied. The nature of the dog is servile; dogs cannot depend on
themselves, they never look at the world through their own eyes, they must needs accept some code imposed
upon them from above. Further, the Magi of old took the Dog as a symbol of those base desires and fears
which hunt and spring upon and pull down the soul of such men as know not how to master them.

With abrupt vigour the subject swings over to the triumph of the Masters. Aiwass bids us rise up and awake.
He prescribes ways of worship. We are to invoke with joy and beauty. He begins by making a list of rituals
and feasts; and in the course of this he works himself up into a state of rapture so that these rites at first clearly
defined in order, gather force, wave upon wave, quicker and quicker, until at last he proclaims all times and
places as proper for feasts. At the end he exclaims once more that all such pleasures are free from any taint of
hidden poison. We are to make the present perfect, without the least fear that we are making trouble for
ourselves in the future. True, our bodies are dissolved; but this brings us into full timeless rapture. We enjoy
all that may be, as we could not even at the best while forced to measure our Magick in terms of the body and
mind. It may be that events cease to occur, that they become one single event, a constant state of joy.

We must not confuse such passing beyond earthly life with death; death is for the dogs. They restrict
themselves more and more; fears, greeds, falsehoods gather like vultures to feast on their flesh; until at least
they find no way to turn which is not barred by one or another of their sins, their self-made bars to free action.
They can no longer cause any event beyond the narrow routine into which they have been forced by their
failures, to grapple with Nature, to love, to woo, and to master the beauty of Nuit. Little by little the machine
fails to carry on. Its prudence, more than aught else, has helped to destroy its power to meet fresh facts. The
least surprises may upset it; and, sooner or later, it either meets some problem which breaks it up, or wears
itself out and runs down. It is dead.

The Angel goes on to challenge me point blank as to my own soul. Failure, sorrow, and fear simply cannot
exist in the presence of Hadit. His nature is to succeed, to rejoice, and to dare to cause event after event, sure
of itself in any and every case.

We now return to those who are not Hadit. We are not to pity the fallen. The first fact about a * point-of-view’
isthat it keepsits place. It goes, true, but never can fall. To fall isto yield to a strain outside oneself; and that
is to cease to maintain the “point-of-view” which is of the essence of Hadit. Hadit never knew the fallen. A
real point-of-view cannot be shaken. Should we console such wretches? Useless. Heis no better for one extra
lie; and who tells that lieis false to his own Godhead.

Hadit is “unique’. Every point that exists is Hadit. Each one is without limit, and thus all are in the end alike
in every respect. At the same time no two are in any way alike, if compared at any given point-moment. This
is one of the statements of this book which involves a new view of nature—a view far beyond any yet set forth
and one with the virtue to resolve every problem which the cosmos presents to our minds. | may explain the
matter simply in this way. No two points on aline are the same. Their distance from all other points differs.?®
Each line, AB, AC, €tc., is unique, even though AB=A'B', they differ in respect of C'. AC' cannot be equal to
A'C'. Linesdrawn in two ways from a point are equal only in length; each point in each differs only in respect
of any other point. At the same time, the line being supposed endless, the sum of what can be said about all
pointsisthe same. No point can claim that it is an unique distance from some other point.

Hadit is “conqueror.” It is his function to make himself master of all that may be and every event that he
causes is a victory. He denies kinship with “daves that perish.” These are wholly foreign to his nature.
Unless oneis active, one is damned and dead: and thisis the curse on all slaves, on all those who yield to what
they meet, that they are condemned to suffer the constraint of their Wills. The world becomes a prison for the
self instead of a playground; and in alittle the prison gates become the seal of the tomb.

% Therest of this paragraph was omitted in the 93 Publishing edition (note by present transcriber).
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50-51.

52.

THE COMMENT CALLED “D” —CHAPTER 2

It must be born in mind that all such beings are not real in any proper sense of the word. They are not stars at
al. So far as they think of themselves as “1” they may be said to possess a point-of-view, but unless thisis
strong enough to persist through al Events, it is not truly a self but a phantom of Self thrown on a screen by
the light of the events about it. The slave souls are in fact details of our device for looking at nature. They
help us observe how a given set of events affects this or that conscious mind. They save our time by telling us
what they feel and think. We may learn from them how to guide our own course.

This great curse is sealed with a solemn Amen; but the use of the word reminds Aiwass that this book must
prove over and over again the wisdom and cunning, the knowledge and power of its author as of a degree
beyond any yet possessed by any man. He therefore propounds a riddle about the word Amen. He suggests a
secret way of spelling it which, when found, will give new life and life of a higher order to the Soul of the
word. | expound this riddle elsewhere.?®

We must note the strange way in which Aiwass swings forward and backward from startling doctrines of ethics
and other mental and moral problems to attempt to declare the Nature of Hadit in divers symbols. He now
leaves the question of “daves’ to tell us of the nature of the light proper to Hadit. Heis“Blue ... and gold in
the light of” Nuit; that is to say, the star-strewn sky which is her image reveals him. It is clear that he, having
no form, save by virtue of her, cannot be known or seen. To seek him is merely to seek out one of the things
that may be; that is, of course, as Nuit herself. His nature only appears by the “red gleam” in his eyes. His
fiery light which desires to unite with her in all her forms may been seen in those organs by which he himself
perceives. For so soon as we think of the eyes of Hadit, which express his Will and his wit, we ourselves begin
to partake of our kinship with him, and we think at once of the fiery lust of the spirit to consume all things.

In the image of him as a snake, we thing of his outer form as “spangles’. Wherever he comes into contact with
anything to which he can react, there is a blaze of light and this light is purple and green. Aiwass explains
that by purple is meant the light beyond the violet of the spectrum, and perhaps also that which is beyond the
red. For theword is clearly meant to express the active extremes of that order of double motion which we call
life, in which green is the centre of the portion which we are able to perceive. Green is the most passive of the
colours. We connect it with the nature of Venus. It suggests love, peace, and the growth of plants and trees;
whereas the light which we connect with Jupiter is violet and makes us think of the highest godhead reaching
beyond our vision to pure motion of the spirit. Red is the colour of Mars—of the lowest form of energy, tending
to heat rather than light, and reaching beyond light to some form of the action of spirit which seems to tend
towards the death of energy itself. The purple of Hadit combines these extremes. He transforms the one to the
other at will. In Him they are one.

This is the final secret of Physics. Guided by the Book of the Law, men of science will soon learn that the
lowest depth is one with the highest height. Energy degradestill it reaches a point when it becomes once more
the root of the highest form. | have shewn elsewhere the mode of this change. The main point is (in this
place) to point out that the Book of the Law asserts that energy neither begins nor ends, but moves through a
cycle of change. We chance to perceive only that arc of the curve in which every event is followed by seeming
waste of the substance of energy by the birth of heat and light; and all energy seems to exhaust itself in its acts
of “love under will”, losing its higher purpose and slipping even lower down the scale. Were this partial view
the truth, there would be no answer to the question “what started that highest form of energy? The Book of
the Law states clearly the truth, in order that, when men succeed in finding the truth, they may know
something of the nature of Aiwass, and admit his right to make a law for mankind. When the problem is
solved, if not before, the details of the truth will be found expressed in cipher in the text of the Book.

From light we turn to the absence of light. Yet thisisnot real. It isaveil. Thisveil is not in the order of
nature. It has been made by shame and fear, by trying to shut off all that is true and real from the soul. To
resist change and to defy nature, this is the key of the evil Magic of the Black Brotherhood, whose idal is the
modest woman. Her veil is sorrow and death. We of Thelema worship Nuit: “all that may be” adored by “all
that is” Her forms are without number; and in each she bestows herself freely upon any and every soul that
desires Her. Thus Her priestess on earth is the Scarlet Woman, the Whore of the Beast who gives al she can
to all that will. Her every act invokes change which is life. On the other hand, the “modest woman” conceals
herself and denies herself. Sheis afraid and ashamed of herself—afraid and ashamed of all men. She dreams
that something may happen to her, and thus lies stiff and stark in death even at the height of her youth. This
verse of the Book of the Law is the final challenge to the past. The Angel strikes his spear with the sharp end
upon the craven shield of the coward and slave who lurks behind the mask of a Master, of a phantom, a
scarecrow, set up by him to frighten the winged songsters of freedom from the fertile fields which are their own
by right. Until this verse, it might perhaps have been within the power of some subtle sophist to explain away
the verses of this book. Here Aiwass leaves no shadow of doubt. He says with utmost clearness “Tear down
that lying spectre of the centuries: veil not your vices in virtuous words. these vices are my service; ye do well,
& | will reward you here and hereafter.”

% This sentence omitted in the 93 Publishing edition (note by present transcriber).
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53.

55.

56.

57-58.

59-60.

THE COMMENT CALLED “D” —CHAPTER 2

The Angel does not even deign to show that what pious people call vices are in fact virtues: that is, tokens of
manhood; or that vices means “flaws.” He uses these two words in their vulgar sense. To dare the world to a
duel to the death. He does not merely tempt mankind to do what Christians call evil, he says that these vices
are of the priesthood of Hadit, means to invoke Him, ways of coming to truth, ladders to climb to Godhead.
We shall not be punished for doing wrong, asthey call it. Both here and hereafter our reward is sure.

Yet more. Theveil isvile. We must not, as the master class of men do now, enjoy ourselvesin every way, and
pretend with utmost care that we do nothing of the sort. We must take pride in our pleasure. We must be
shameless and frank. Since al that is, is God, the only error is to hinder God from being himself or doing his
will, or unveiling his truth.

No wonder if | trembled as | wrote these words. Aiwass makes haste to comfort me. He tells me that at the
end of the journey stands the Inn of Joy. | was foolish enough in these days to balk at what seemed strange or
hateful before always complete in my mind, and | had come to perceive the inmost meaning. Mine Angel went
beyond this simple fear-not. He insists that | am ‘chosen’ and grants me my heart’s highest wish, assures me
that my will shall be fulfilled, that those on whom | look with gladness shall receive al blessing; they shall
behold all things in wisdom, joy and beauty. That | might have this power to free mankind, to heal their hurts,
to open their eyes to beauty and their ears to music, | had renounced my own career, given myself without
reserve to the Great Work, staked life and reason again and again in daring all those deeds which even the
most dauntless men dread most—and shrink away.

Y et, for the secret purpose of the Gods, it might not be that | should come into my kingdom at once in the sight
of al men. Their design required that | should be hidden in a mask of sorrow. Note the word “mask” not
“veil.” Thereis no falsehood in the matter, only a comedy that must be staged. It was therefore arranged that
those who knew me should think me fallen. Indeed, so life-like was the mask that | myself, looking upon the
mirror, might have been tempted to fear that | had fallen. He, aware of my weakness assured me on the spot:
“but | life thee up.”

My spirit was heavy, aso, because of those who mocked my speech, and swore that it was empty of sense.
Aiwass assured me that their folly should not avail, that | should succeed in my Work of showing forth truth,
that | should avail. My critics are hag-ridden by reason; they are not themselves. They are the slaves of their
mental machines. This question of my meaning refers first of al to this Book; for Aiwass goes on straight
away to repeat his warning not to change the letters of the text. | was allowed to insert stops as | might choose.

Next, he set me a fresh task. | was to assign values to English letters of some such order as obtains in Hebrew.
| deal fully with this matter elsewhere.”’

Another sudden change. He pours scorn on those who mock this work

“People who shift their point of view,” the Angel repeats, “are not truly themselves.” Though each event is
change, these changes form a closed curve so that their sum is zero. | have dealt with this subject fully in other
writings. The essence of the doctrine is that things are stable only by virtue of their constant change, which is
life. To ceaseto changeisto die, which is the one real change that can occur. When it occurs, it proves that
true life was never there.

This doctrine is at once applied to the question of the Kings and the slaves. The Angel explains that there are
two types of men—the slave can never rise, the king can never fall. Should such things seem to take place, it
isasign of some disguise; the essence of the man, if he be in truth a man, is always the same. It is a point of
view which never alters realy, though each fresh fact brings it more fully into light. | am told of one case
which must not deceive me. | must not assume that a man who seems a beggar is one. He may be a King
whose pleasure is to disguise himself. He can, of course, resume his crown and sceptre when he tires of his
sport, whereas a beggar has not the means to pretend to be a king. The point of this is that | may find it
needful to judge the claims of such men as | may meet; and Aiwass here assures me that | shall find it easy to
detect sham kings; but warns me against scorning those who do not flaunt their virtue.

Must | therefore be careful how | strike out, lest, thinking to slay a knave, | kill one of my peers? Thereisno
danger of this. One of the tests of kingship is that he should be able to defend himself against the world. | am
therefore bidden to strike hard with all my might, and strike to kill.

7 |.e. in the comment to Liber Trigrammaton (in, for example, Equinox IV (1), Commentaries on the Holy Books and
other papers) where the |etters of the English Alphabet are assigned to the trigrams. It is not clear what numerical values,
if any, Crowley assigned. Various other systems of “English Qabalah” have since been devised by more recent writers. —
V.C.
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61-68.

69-70.

71.

72.

73-74.

75-76.

77-78.

79.

THE COMMENT CALLED “D” —CHAPTER 2

The scent of battle in my nostrils avails at least to awake my manhood, to arouse my Godhead within me.
Throughout this chapter | had rebelled again and again against my Master; but now the darkness broke and
fled. My True Self flamed up in me. | become one with Hadit; | entered into trance at once. A sudden light
blazed in my eyes. Hadit arose within my heart; and on the instant | was thrilled with the love of Nuit. She
came to me more swiftly than the light itself. My body was smitten by the kisses of the stars. When | breathed
in, my flesh fell from me like rotten rags. | breathed out and felt a kiss swifter, more laughterful than desth
itself. Utter relief from all the deceits with which my brain had been blinded.

| need not enter into detail of thistrance. The text describes the facts better in every way than could be donein
any other manner.

After atime my mortal part failed to endure the stress of the rapture. | came to myself, or rather wandered
from myself, wondering who | was, and what had happened, and whether the word was at an end. Aiwass then
taught me how to prepare myself for such supreme events. | should mention that this trance fulfilled the
promise which | had asked of the Secret Chiefs when | agreed to accept the task they wished to lay upon me.
“If I am to fill my office as | should, | must have first attained to that clear sight of truth without which every
act of mine would certainly be an error.” | had worked hard for along time to attain some such trance and had
never come near success. Y et now, without aword of warning | was caught up into it. The secret was this: the
breaking down of my false Will by those dread words of mine Angel freed my True Self from al its bonds, so
that | could enjoy at once the rapture of knowing myself to be who | am. To prepare oneself for such work one
should strengthen oneself in every way, so as to be able to “bear more joy.” This does not imply brute vigour.
The nature of rapture is such that the finer it is, the stronger it is. Thus, in making oneself drunk to worship
Hadit, one should observe the “eight and ninety rules of art” (I explain elsewhere the meaning of these figure).
Likewise, in love, excess is not to be attained by violent lust. The artist is the model. One must learn to enjoy
every least detail; yet blend them &l into one single sublime concept. The same tactics apply to all joyous
deeds. The key to successis subtlety.

Aiwass hastens to warn me that | must not take these words to mean that we should dilute our pleasures. We
should not be genteel and dainty. Never forget that all the tricks of art are worse than worthless, unless they
spring from strength and passion. The essence of success is the intense desire to beat one’s own record as well
as the world's in every thing one does. The most fatal fault is to become tired of the task, through having
chosen one in which one may become perfect, and sigh for more worlds to conquer.

It isimplied that the course of life itself should be made a work of Art, that one should aim at desth as the one
fit climax. One should diein harness.

A final challenge rings out sharp. There is a doctrine with regard to death, stranger perhaps than all the
others. Itisamark of successin Magick to get one’s work done fully in one's prime, so that life has nothing
left to offer, and one begins to long for the great journey into the unknown—the Call of the Old Long Trail. It
is not lawful to hasten the start. The measure of the splendour of death is the strength and courage needed
while waiting for it. The longer one lives and the more one wills to die, the more royal is one's nature.

With this the Angel changes His theme yet again with brusque swiftness, and propounds a final riddle. The
object of this cipher isto furnish proof that the man destined to succeed me is my rightful heir. The test is that
he is able to make clear the meaning of these “the numbers & the words.”

This brief passage stops as it began—on a sudden, and Aiwass goes on at once to issue a last command to
myself. | am to keep in constant mind that | am Hadit, that | am ever to aspire to make myself one with all
things that may be, yet also to keep watch over mankind, for whose sake | first started on the path of Magick.
My mission is “to tell them this glad word.”

WEell knowing how men always act towards any prophet of Truth, mine Angel bids me to be “proud and mighty
among men”—not to be humbled by the scorn or weakened by the blows of my fellows. In the middle of the
Charter it was said “I lift thee up”. Now there is no more need of that. He cries“Lift up thyself!” He reminds
me of my unique place in the ranks of men and Gods. “Lift up thyself,” he repeats; and tells me “thy stature
shall surpass the stars.” My name shall be held worthy of worship, as aso that of my house. Thereisagain a
secret meaning to this verse: it will be explained el sewhere.

Now there is no more “hiding of Hadit”. He hath come forth in blinding light. Only one thing remains to say,
“blessing & worship to the prophet of the lovely Star” who by the “love under will” of his Holy Guardian
Angel attained to break down his false self and cast it from him; thus become the Voice by which the light of
truth could shine upon the night of the Slave-gods, and herald the dawn of the Aeon of the Crowned and
Conquering Child.
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THE COMMENT CALLED “D” —CHAPTER 3
Chapter 111
Do what thou wilt shall be the whole of the Law.

The first two chapters of this Book describe Ideas without limit; the third concerns a fixed Event due to one union of
them, namely the coming of

HERU-RA-HA.

The contents of the chapter are instructions to those who are to govern His Aeon in His Name; and these rulers will
appeal to me The Beast 666 for a comment upon the text when need is.

Aum Ha
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